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The present research work seeks to investigate "Indian Mushm 
Women's Contribution to Islamic Studies Since 1947". No work has so 
far been done on the subject. It is entirely a new field of research work. So 
far the material of this work is concerned, siroe it is basically a field 
work, we have visited all the Universities in India where Islamic studies is 
taught and at the same time we have consulted all other primary and 
secondary sources available related to this field. 
The tradition of women's education among the Muslims is as old as 
their religion Islam. It is the religious necessity for the followers of Islam. 
Islam is a religion of peace and tolerance and has always advocated the 
cause of human rights^ brotherhood, fireedom and equality and firatemity. 
The Quran's first revelation laid great emphasis on the value of 
knowledge, science and learning. The Holy Quran declares, 
"Read: in the name of the Lord who createth; createth man 
fi-om a clot. Read: and thy Lord is the Most Bounteous who 
teacheth by the pen. Teacheth man that which he knew not." 
[SCVI; 1-5] 
Every Muslim must be enlightened to contribute to the 
development and progress of human knowledge, scientific research and 
technology. To elevate the womens position and dignity they were given 
full rights of education. 
Keeping in view the above facts, a humble attempt has been made 
to throw light on the system of 'Madrasa Education of Women' their 
contribution to 'Islamic Studies' by writing books, research articles and 
many other academic activities related to Islam. This study has 
concentrated to the contribution of Indian Muslim women to Islamic 
Studies. 
The thesis contains ~ -/chapters, which are as follows: 
Chapter First is on "Introduction" 
The Sftep/7ci Chapter is on "Muslim Women Education in Islam: The 
Historical Development", throws light on the education system of Islam, 
its patronage and development from the Prophetic period to present day 
and till the day of resurrection. 
« 
In Chapter f^ivd critically evaluates, "Contribution of Indian Muslim 
Women to Madrasa Education", this chapter critically highlights the 
development of various Madrasas, for Muslim women throughout the 
country. 
And chapter fbtir^critically examines "Contribution of Indian Muslim 
Women to the Discipline of Islamic Studies", this chapter critically deals 
all aspects of Indian Muslim women's contribution to Islamic Studies. It 
includes all universities in India where Islamic Studies is taught. 
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Cftapter Tirst 
Introduction 
Islam is the final form of religion, revealed from Almighty Allah for the 
welfare of mankind. It is complete, comprehensive and perfect code of 
numpn life, taking into consideration every aspect, every sphere and every 
field of human life viz., social, political, economic, cultural. Intellectual, 
Physical, spiritual. Moral (ethical) etc. i.e., it guides man in totality. It also 
represents a comprehensive code of civilization encompassing all the 
dimensions of human thought and life. Holy Quran stresses to achieve 
knowledge and there is in no room for illiteracy. Prophet (S.A.W.) not 
only encouraged education but also made elaborate arrangements for 
religious education. Prophet (S.A.W) was an ardent advocate of the 
pursuit of knowledge and education. 
The tradition of women's education among the Muslims is as old as their 
religion Islam because of religious necessity with the followers of Islam. 
Islam gives utmost importance to the acquisition of knowledge. The first 
revelation of the Holy Quran (96:1-5) begins with the word 'Read'. There 
are many verses in the Quran with usual frequency. Islam considers "Ilm' 
as a value and an act of Ibadah only if it is pursued for benefit of the as a 
value and an act of Ibadah only if it is pursued for benefit of the 
individual or the community and ultimately for gaining the pleasure of 
Allah. Knowledge offers a basis for discriminating between what is 
relevant and irrelevant, significant & insignificant virtuous and vicious, 
good and bad, right and wrong and above all between Haqq and Batil. 
Not only the holy Quran Provides guidelines for the acquisition of 
knowledge but also the ahadith of Prophet (SAW) emphasized to acquire, 
knowledge and according to a tradition "even if it is in China". There are 
many sayings of Prophet (SAVO stressing the acquisition of knowledge 
both by men and women, e'g. 
• "Acquisition of Knowledge is incumbent upon all the faithful men 
and women. 
• "The Ink of a learned man is purer than the blood of a martyr." and 
He also declared, "Seek knowledge fi"om the cradle to the grave". 
• Prophet (SAW) himself used to teach women from Zohr 
(afternoon) to Asr (before sunset) allowing them to ask questions 
freely, put forward their views and demands vehemently. By the 
time of Prophet's (SAW) demise there were many women scholars, 
like, Hazrat Khadijah (R.A), Hazrat Ayesha (R.A), Hazrat Fatima 
(R.A), Hazrat Zainab (R.A), Hamzah, Safia and Maria etc. All of 
these were having authority on religious matters and men of 
learning used to take advice from them. The entire history of Islam 
is dotted with the shining stars among women who had left their 
works on the sand of time. 
During the period of Khulfa-i-Rashidin Prophet's instruction were 
followed and developed. Besides already established Madrasa's, they 
developed system of education and its curriculum. It was patronized, 
encouraged and developed by all Caliphs ol Umayyads, Abbassids, 
Fatimids, Ottomans, Delhi Sultans, Mughal Emperors, Bureaucrats, 
Nobles, Ministers and others including women folk also. 
Thus quest for knowledge has always been an ideal in the history of 
Islam. All the Caliphs, emperors. Sultans and also many nobles, ministers, 
princes & Princesses and others patronized education, established 
Madrasas, Schools, Colleges, and higher educational institutions for both 
boys and girls. 
As the culture and civilization of a nation (people) depends upon the 
system of education, so it was also in the minds of Indian Muslims 
particularly suttans, emperors, nobles, scholars, etc. who patronized and 
developed system of education. 
During the entire period of Muslim rules in India a large number of 
Muslim women got educated themselves and became good scholars. They 
also provided assistance to other scholars, established seminaries and 
schools. Some of these are: Mah Malik daughter of Alauddin, Salima 
Sultan Niece of Humayun, Gulbadan Bano daughter of Babar, the first 
literacy figure rather gem of Mughal period (she had her own library & is 
author of 'Humayun Nama'h)Maham Anga, remarkable promoter of 
education and founder of an educational institute; Noor Jahan wife of 
Jahangir and Mumtaz Mahal wife of Shahjahan, had command on Persian 
language, Jahan Ara Begum and Zubaida Begum daughter of Shahjahan 
were poetesses, Zebun Nisa, daughter of Aurangzeb, a very learned and 
scholarly women, writer of 'Diwan-e-Makhfi' and 'Zeb-ul-Maushat'. 
After the fall of Mughal empire, Muslims lost their political power in 
India and during the British Imperialism Muslims receded into the 
background both politically and educationally. There were many Muslims 
reformers and leaders who devoted their whole life for the reform of 
Muslim society particularly for boys and girls with equal appreciation. 
Many Madrasas were established by Muslim luminaries the 17 , 18 
and 19* Centuries, mention may be made of Ma-irasa-e-Rahimiya etc. 
During a full century (1847-1947) no such progress was made in the field 
of education and after Independence in 1947, remarkable and historical 
steps were taken by the Muslim Scholars and reformers for the 
advancement, improvement and development of education for the Muslim 
women in India. After 1947, Muslims have given great stress again for 
women education and a large number of Madarsas were established all 
over India for the upliftment of Muslim women education. 
In the second half of the 20'*' Century especially after 1970, besides 
religious education, Muslim Women acquired knowledge of other modem 
sciences as well. They went shoulder to shoulder with men in all modem 
sciences and in the religious sciences and have made a remarkable 
contribution. After Independence some important Madrasas were 
established are as follows: Jamiatus Salihat Rampur, U.P.; Jamiatul-Falah 
(Niswan), Bilaryaganj, Azamgarh; Jamiatul Taiyabat, Kanpur, U.P.; 
Jamiatul-Banat, Jiyanpur, Azamgarh; Mahhadcuzzohra Al-Thanvi, 
Tulsipur district Balrampur U.P.; Jamiatul-Banat Shamsul Uloom 
(Niswan) Ghosi U.P. India.; Majmaut-Talim-e-IsIami lilbanat, Kerala.; 
Jamiatul-Banat Hyderabad; Madrasa Taleem-un-Nisa, Malegoan 
Maharashtra; Jamiatus-Salehat, Malegaon, Maharashtra; Kullia Ayesha, 
Malegaon, Maharashtra, India.Since 1947, Muslim women of India also 
took interest in research work in various academic fields besides Islamic 
discipline. Indian Muslim women particularly made a remarkable 
contribution to the discipline of Islamic studies and its various branches 
like Quranic Studies, Quranic exegesis, Hadith Literature, Islamic law, 
Islamic Science, institution and Muslim Civilization. There are various 
universities in India where women had pursued research and many of 
them have been pursuing research and have contributed a lot to the 
discipline of Islamic studies. Mention may be made such as; Aligarh 
Muslim University, Aligarh, Kashmir University, Kashmir; Jamia Millia 
Islamia, New Delhi, Jamia Hamdard, New Delhi, Lucknow University 
Lucknow, Usmania University Hyderabad, Kerala University, Kerala, 
Visva Bharati University, Shantiniketan, West Bengal. 
Keeping in view of the above facts, a humble attempt has been made to 
throw light on the system of 'Madrasa education of women, their 
contribution to Islamic studies by writings book, research articles and 
many other academic activities related to Islam. We have observed that a 
number of Indian Muslim women also engaged in research work in 
Islamic studies in various Universities of India and many of them have 
completed their research work in this field. Our research work confined to 
"Indian Muslim Women's Contribution to Islamic Studies since 1947". 
Cfidpter Second 
Muslim Women's education in Islam: 
T^e HistoricaC development 
It is an established fact that education is source of all inner and 
outer qualities and beauties of human beings. Education is the tool by 
which a man really becomes a human being. Not only this but also it helps 
us to recognize the self and to know the Ultimate Reality-Almighty Allah. 
In the Arabian Peninsula before the emergence of Islam there was 
no tradition of education system. The education movement in Arabia 
began after the emergence of Prophet (S.A.W.) as the first very revelation 
revealed to him is related to reading and writing. Allah says: 
"Read, in the name of thy Lord " 
[AI-Alq:l-5]^ 
Thus, reading and writing is the main feature of Islamic 
civilization. Prophet (S.A.W.) declared that "seeking knowledge is 
obligatory upon every Muslim (men and women), even he ordered the 
masters to make arrangements for the education of their slaves (both male 
and female)".^ 
Regarding the importance of seeking knowledge, Qur' 
emphasized as m.ny as 750 times directly or indirectly ti^ough 
an 
vanous 
words like contemplating, understanding, thinking, reading, writing, being 
knowledgeable, reasoning etc. 
Muhammad (S.A.W.) sayings: 
Prophet (S.A.W.) himself urged the people to acquire 
knowledge by all means. His orders, encouragements, 
inducements, prohibitions reflect the importance of 
knowledge ('ilm'). 
He says, 
"If any one travels on a road in search of knowledge Allah 
will cause him to travel on one of the roads of paradise, the 
angels will lower wings from good pleasure with one who 
seeks knowledge, and the inhabitants of the heavens and the 
earth and fish in the depth of the water will ask forgiveness 
for the learned man. The learned are the heirs of the Prophets 
and Prophets leave neither dinar nor dirhams, leaving only 
knowledge, and he who takes it takes an abundant portion." 
To the wonderful store of knowledge that "Ali" was divinely gifted, 
about which Umar Ibne Khattab, openly declared 'Len La Alliyan Lahlak 
Omar' i.e., had Ali not been there, Umar would have been perished. It is 
this perfect and deep knowledge of Ali for whom the Holy Prophet said: 
"I am the city of knowledge and Ali is its Gate""* 
At another place the Holy Qur'an says: 
" Say thou (O' our Apostle Mohammad!) What! Can 
those who know be equal to those who ioiow not? Only men 
of understanding take the warning." 
[S.XXX, A.9f 
In the above mention verses God has clearly mentioned that those 
who have knowledge and those who were deprived of knowledge are not 
equal. It is only the educated and knowledgeable person can follow the 
commandment of Holy Qur'an and saying of Prophet (S.A.W.) keeping in 
view the content of the verses regarding the importance of education. To 
have a high position again it requires gaining knowledge, so gaining of 
knowledge is compulsory for the real Muslims whether he is male or 
female. Further there is stress on the education in order to get ability to 
understand Qur'an and its norms because of the fact that there are stress 
made in the Qur'an and emphasis put in the Prophet's (S.A.W.) sayings 
that the seeking of knowledge and education is binding as well as it is the 
best way to gain exalted position and high status m the eyes of God. 
Again the Holy Qur'an says: 
10 
"He it is who hath sent among the unlettered ones a message 
of their own, to recite unto them his revelations and to make 
them grow, and to teach them the scripture and wisdom, 
though heretofore they were indeed in error manifest." 
In this verse it may also be clear that the messenger of God was 
sent to teach illiterates and help them grow mentally, so that they would 
be able to read the Holy Qur'an and acquire wisdom, because without this 
they will always remain in darkness. 
Education system under Prophet (S.A.W.) 
Prophet (S.A.W.) was an ardent advocate of the pursuit of 
knowledge and education. Prophet (S.A.W.) always encouraged the 
Muslims to acquire knowledge. To encourage knowledge he declared, 
"The ink of a learned man is purer than the blcod of a matyr."^ 
After his migration to Madinah, educational institutions were 
established there under his initiative. In each "Mohalla" of the city, 
primary schools were established for the education of little children. 
When Islam was gaining ground all over Arabia, the Prophet (S.A.W.) 
arranged to send mu'allim or teacher to teach the Holy Qur'an to the 
Bedouin tribes. 
11 
The movement of education (or seeking knowledge) changed whole 
Arabia into an academic state. Propagation of education, teaching and 
preaching was increased every where and at every place. This movement, 
in a brief span, changed the whole scene and both men and women sought 
knowledge, and the pioneer propagator of this education was Prophet 
(S.A.W.) himself and he also took keen interest for the education of women 
also. To spread education among them Majalis (assemblies) were 
established in which Muslim women were participated with great vigor 
and interest. Dr. Shamim Hyder Tirmizi on lae authority of Ghulam 
Aabid wrote: 
"The daily routine of teaching and preaching of Islamic 
teaching by Prophet (S.A.W.) was not only confined to men 
but women also got benefited by them. His schedule 
regarding the education of women was that 'a day in a week' 
was fixed for women in which they could raise questions, 
which were answered by the Prophet (SA.W.)."^ 
Baladhuri writes that, in the early stage of Islam only few women 
could read and write, Umm-e-Kulthum, Ayesha bint-Sa'eed, Maryam 
bint-Miqdad and Shifa bint-Abdullah and among the holy wives of 
12 
Prophet (S.A.W.) only Hazrat Ayesha (R.A.) and Umm-e-Salma (R.A.) were 
able to read but writing was unknown to them. 
Hazrat Hafsa learned under the guidance of Shifa bint-Abdullah. 
Prophet (S.A.W.) said Shifa to teach her the art of writing, and this can be 
cited as the first example of the women education. Hazrat Ayesha, 
Umme-Salma, Asma bint-Abu Bakr, Fatima al-Zohra, Zainab bint Ali, 
Umm-e-Kulthum bint Ali, Umm-e- Habiba, Fatima bint Qays and Khaula 
bint Taweet, were well learned in various sciences and arts. 
Syed Ghulam Mustafa Akeei wrotes: 
"In this period when there was no systematic school for 
women education they were experienced in Ilm al-Quran, Ilm 
al-Hadith, Ilm al-Fiqh, Faraiz (obligatory duties) poetry, 
literature, and Gynecology science." 
Maulana Syed Jalal ud-Din Umri, with regard to the contribution of 
women in the field of knowledge (in the first phase or early stage), says: 
"As knowledge spread among men in this phase, it was 
common among women too. Among Sahaba, there were 
scores of women who knew Qur'an and Hadith. As it is very 
difficult to solve problems in the light of Qur'an and Hadith 
and to declare Fatwas, but in this field also, there were many 
women present."'' 
13 
Among the sahabiyas, Ummul-Muminin Hazrat Ayesha (R.A.) was 
at highest rank. She was teacher not only of women but also of men and 
Sahaba and Tabayeen also used to seek knowlsidge of Hadith from her. 
One of her close student and her sister's son, Urwah bin-Zubair says: 
' i J Usi jAj "^j slJJul O U L ^ J A I j l T ia i lJb-1 s l - i f jUi dJtJlA C~?w^ .LiJ" 
"I remained in the company of Hazrat Ayesha (R.A.). I have 
not seen anybody knowing more than her about the 
background (shan-i-nazul) of Aayat, obligatory duties, 
sunnah, poetry, literature, history. Gynecology and even 
science (tibb)."'^ 
Prophet (S.A.W.) also asserts of her intelligence and said: 
"Seek half knowledge (Ilm) from Ayesha (R.A.)"'^  
Here 'half Ilm' means home affairs and social problems, issues and 
the reality is that tnis half-Ilm is all acquired by Hazrat Ayesha (R.A.). 
Atta bin Abi Rabbah says: 
"Among people Hazrat Ayesha (R.A.) was the greatest 
Juristers (Faqih) more knowledgeable lady (than others) and 
best opiner in the matter of public."'"* 
14 
Imam Zehbi, accepts Hazrat Ayesha's excellency and writes: 
"Among the Ummah of Prophet (S.A.W.) say of all women, 
no knowledgeable person is known to me than her (i.e., 
Hazrat Ayesha (R.A.))."'^  
Famous Muhaddith, Imam Zohri opines: 
"If knowledge (Ilm) of all people is gathered and then the Ilm 
of the holy wives of Prophet (S.A.W.) is also added to it, then 
the Ilm of Hazrat Ayesha (R.A.) will be more (large))."'^ 
Besides religious sciences, Hazrat Ayesha (R.A.) was expert in Arab 
medicine, Arab history, Arab poetry and Arab genealogy. She learnt these 
sciences form her respected father, and first Caliph-Hazrat Abu Bakr 
Siddiq (R.A.). 
She was well-versed in Arab history whatever information in 
Ahadith is about the traditions/ customs of Arabs, it is all narrated by 
Hazrat Ayesha (R.A.). Conditions of Ansar, great-historical events and her 
own conditions are narrated by her. A large part of Prophets socio-
religious, political and economic affairs reached to the common people 
through Hazrat Ayesha. If Ayesha (R.A.) had been silent about Prophet's 
(S.A.W.) demise and the situation before demise, Prophet's way of 
worship, social life of Prophet (S.A.W.), his ethics, virtues, his efforts for 
15 
the cause of Islam, events of Khulfa-i-Rashideen etc., then it not was 
possible for us to have knew/ edge of all those subjects today. 
Hazrat Ayesha (R.A.) is listed in top-ranking among those who have 
narrated more and more (great number of) Prophet's Ahadith. The total 
number of Ahadith narrated by her are (2210), among which (174) 
Ahadith are Muttafiq-Alehi. Besides this, (54) are in Sahih Bukhari and 
(69) are present in Sahih Muslim. 
Those who are benefited by Hazrat Ayesha (R.A.) include famous 
rulers and politicians like Abu Musa Ashari, Hazrat Umar wa-Ibn al-'Aas 
and Hazrat Abdullah bin-Zubair, great Huffaze hadith like Abdullah bin-
Abbas and Abu-Huraira and exemplary jurists like Alqa'ma and Sa'eed 
bin Mus'aib. 
About Hazrat Ayesha's educational and teaching involvements. Dr. 
Shamim Hyder Tirmizi writes: 
"Regarding women Hazrat Ayesha (R.A.) hijra (bom) was 
equal to the status of a school. Boys, women and men (who 
were mehrem to her) used to enter in her room and other 
(Gair-mehrem) used to sit in the Masjid-i Nabwi near her 
room. A veil was used on the door. People asked questions 
and she answered them. Among Tabay'een, who were 
16 
scholars of hadith. Forty Eight women out of them had 
learned under her supervision and guidance." 
Among Umm-e-hatul Muminun, Umm-e-Salma was at next rank 
after Hazrat Ayesha (R.A.). Among other Sahabiyat she was of the highest 
status in the field of knowledge. About her scholarly status, Mahmud bin-
Lubaid says: 
"Umm-e-hatul Muminin (mothers of the believers) used to 
remember highest number of Ahadith and in comparison to 
Ayesha (R.A.) and Umm-e-Salma no one had more 
knowledge about ahadith."^° 
She has narrated one thousand three hundred r.eventy eight Ahadith, 
of which thirteen are both in Bukharis and Muslim and other three are in 
Bukhari alone and thirteen others are found in Muslim. 
She had established at her home, a school where Qur'an, art of 
recitation, Tafsir, and Hadith sciences were taught. Famous Tabe'I Hasan 
al-Basri's mother had also been under her guidance,^^ 
Twnety three persons had been listed who were under her guidance 
among them, Abdullah bin-Abbas and Abu Sa'eed ibn-Musaib are also 
included and among Tabayeen, Sa'eed bin-Musaib and urwah bin-Zubair, 
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which shows that whatever development took place in the field of 
education-knowledge, there had been hand of great women as well. 
Hazrat umm-i Salma was also well-versed in Fiqh as Imam Zehbi 
says: 
"Among Sahaba, those who were Fuqaha (Jurists), she 
(Umm-i-Salma) is also included/ listed."^^ 
Dr. S.H. Tirmizi on the authority of Munawwar Jahan Rashid 
summarizes the educational and intellectual contribution of Prophet 
(S.A.W.) family in the following words: 
"Hazrat Ayesha's (R.A.) home was largest center of women 
education. Hazrat Fatima (R.A.) was well-versed in Ilm-e-
Uruz and in art of writing. Hazrat Fatima (R.A.) daughters 
Hazrat Zainab and Hazrat Umm-al-Kulthum and grand 
daughters Sakeena and Fatima were all well-leanred or 
scholars."^"^ 
She (Hazrat Fatima (R.A.)) narrated eighteenth Ahadith from 
Prophet (S.A.W.) and all these have been narrated by Hazrat Ayesha (R.A.), 
Umm al-Kulthum, Salma Umm-i-Rafeh, Anas bin-Malik and Umm-i-
Salma were all great personalities.^^ 
18 
Asma bint-Amees was another great women scholar as well as 
expert in interpretation of dreams. The author of/isaba writes: 
"Hazrat Umar (R.A.) used to ask interpretation of dreams 
from her "^ ^ 
About Asma bint-Amees greatness being scholar, Allama Zehbi in 
his treatise 'Asma al-Sahaba' writes: 
"She was great scholar"(Aa'lima fazilah) 
For analyzing the intellectual and cultural development and 
condition of any (particular) period the study of famous, reputed and 
unreputed personalities are necessary. So that the complete and clear 
scene of that period will appear before us. Hazrat Ayesha (R.A.) describes 
the (burning desire) condition of Ansar women in the field of knowledge 
as: 
"Ansar women were also well-versed. In understanding the 
real message of religion (Deen) shame and modesty was no 
barrier for them."^^ 
During Prophet's (S.A.W.) period, women participated in the Friday 
and Eid Sermons. Due to their social-household involvements it was not 
necessary for them but it was permitted them to get benefited from such 
occasions in other conditions. 
Harith bin-Numan's daughter says: 
"I memorized Qu'ran chapter 'Qaf while listening to it at the 
occasion of Friday prayers, recited' by Prophet Muhammad 
(S.A.W.)."^^ 
Hazrat Hafsa (R.A.) and Umm-i-Habiba (R.A.) were well-versed in 
the science of hadith and they were of great reputation in this field. Asma 
bint-Abi Bakr (R.A.), Hazrat Khawlah bint-Hakeem (R.A.), Umm-i-Dardah 
(R.A.), Hazrat Fatima bint-Qays (R.A.), Hazrat Umra bint-Abd al-Rehman 
(R.A.) etc. were well-versed in Islamic sciences, and in the publication of 
Hadith and Fiqh. AUama Ibn-e-Abd al-Bir writes about Khaula bint-
Hakeem (R.A.): 
"She was a pious and learned lady".^° 
According to the reports it is said about Hazrat Umm-i-Warqa 
(R.A.) that she collected the Qur'an and ulso that she was well in reciting 
the Holy Qur'an.^' 
The women of early Islamic period were well-versed and experts 
not only in Islamic sciences but also in field of oratory, poetry, medicine 
and surgery, names of many Sahabiyat have been mentioned. In medicine 
and surgery Rufaida umm-i-Saleema, umm-i-Matta, umm-i-Kabsha, 
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Hamna-bint-Hajash, Maazah, Laila, Ameema, umm-i-Ziyad, rabi bint-
Mauz, umm-i-Atiya, umm-i-Saleem were well-experienced. 
Other Sahabiyat who got name and fame in the field of poetry and 
whose works have been regarded as masterpieces include: Khansa, Saida, 
Safiya, Aatika, Hind bint-Harith, Zaynab bint-Awam, Aatika bint-Zaid, 
Umm-i-Ayman, Maimoona Balwiah and Ruqaya are of great fame. 
Khansa's Diwan was published and her poetry is regarded exampley from 
the eloquency point of view. The author of Asad al-Ghaba writes about 
her: 
"Scholars of poetry and literature accepted that there had no 
poetess like Khansa neither before nor after her." 
After the Prophetic period, Khulfa-i-] vashidin also took great 
interest for the education of women. Hazrat Umar (R.A.) had ordered to 
teach Surah Al-Nur for every Muslim women in the whole Islamic 
country: 
"Give your women the knowledge/ teachings of 'Surah Al-
Nur' as in this chapter most commandments are related to 
marital and social life." 
During middle ages in the Islamic society, women were taught 
educated at their homes. Parents who were educated, taught their children 
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themselves. For women education the efforts taken by the parents have 
been summarized by Ahmad ShibU as: 
"Mostly a father used to teach his daughter as was Isa bin-
Miskeen, vho used to teach students upto Zuhr' time and 
after that used to teach his daughters, grand daughters, 
nieces, grandsons, the Qur'an and other sciences. The poet of 
universal fame Al-Ashi educated his daughter, who became 
so well-versed and intelligent that her father expected 
criticism and comments from his daughter." 
As the Islamic state began to expand. Islamic culture and 
civilization also expanded, more and more sciences emerged. Arts schools 
and other educational institutions for women also emerged. These 
institutions produced many world-famous women and they made 
contributions in the field of arts, religious sciences and natural sciences, 
language and literature and also in music. Famous in various sciences 
particularly, theology, poetry (language), literature, medicine and music. 
There are many women Muhadithat, Qariyat, Faqihat, writers and Sufis 
e.g., "Umm al-Dardah al-Hajeema narrates througli the authority of 
Hazrat Abu-Darda (R.A.), Hazrat Salman Farsi (R.A.), Fadata bin-Aabeed 
(R.A.), Hazrat Abu Huraira (R.A.), Kaab bin-Asim (R.A.) and Hazrat 
Ayesha (R.A.) "^ '* 
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Imam Nawwi sayj: 
"From her large number of great Tabayeen have narrated."^^ 
Imam Zehbi writes in the following words: 
"She was jurist, scholar, pious, beautiful, treasure of 
knowledge and sound intellected women." ^ 
Umrah bint-Abd al-Rehman was a Tabiyee women. She was 
grown-up by Ayesha (R.A.) and is listed among her close students about 
her scholarly and intellectual achievements and many great scholars have 
referred to her. 
Imam Zuhri says that "she is the ever-remaining ocean of 
knowledge. "^ ^ 
Ibn-Habban says: 
"She was the knowledgeable lady about the narrations of 
Hazrat Ayesha. "^ ^ 
Hazrat Sufyan Thawri says that among the narrators of Hazrat 
Ayesha (R.A.), the more trusted persons were - Umrah bin-Abd al-
Rehman, Qasim bin Mohd and Urwah bin Zubair. 
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In the field of hadith literature she was very great and not only 
Imam Zuhii, Yahya bin-Saeed and Abu Bakr bin-Hazam Muhadithin were 
benefited by her knowledge, when Caliph Umar bin Abd al-Aziz took 
steps for the compilation of ahadith then Ibn Hazm was ordered to pen-
down the ahadith (narrated by) Umrah bint Abd al-Rehman.^' 
Hafsa bint-Sireen, sister of the master of interpreter of dreams, 
Mohd bin Sireen memorised holy Qur'an with its interpretation and 
translation at an early age of fourteen and was well-versed in art of 
recitation and grammer (Tajweed). She was so much interested in holy 
Qur'an that every night in Tahajjud prayer she used to recite half of 
Qur'an.'*^ 
Ayas bin-Mauwiya says: 
"I have not seen anybody whom I should call great than 
Hafsa bin-Sireen."'*' 
Ayesha bint Saad, the daughter of Saad bin Abi Wiqas is ranked 
among the great educated ladies, she had seen six Ummahat-ul-
Mumineen. Khalil says that Imam Malik had not narrated more than he 
narrated from this lady."^ ^ 
24 
The interest of women for learning continued even during the 
period of Tabiyeen with same vigor within four walls of their homes and 
in veil of the Haram, many women got high reputation. 
Syeda Nafeesa, grand-daughter of Hasan bin Ali bin-Abi Talib was 
so scholarly that in Fustat, Imam Shafi with his students took lesson from 
her regularly and was benefited a lot, although he was very reputed 
personality and shined in the sky like Sun and Moon.'*^ 
The sister of Mohd bin-Abdul Wahab was great genius and was 
well-versed in Tafsir al-Qur'an. She had memorized all the three volumes 
of Kitab al-Jawhar (Tafsir of holy Qur'an by his father Imam Abdul 
Wahab). 
Khateeb Baghdadi is reported to have taken lessons of Sahi-
Bukhari from Kareema bint-Ahmad al-Maroozi in Makkah. She is one 
among those who have transmitted various manuscript copies of Sahih 
Bukhari.^^ 
In the Indian sub-continent it is by the efforts of Kareema that the 
manuscript copy of Sahih Bukhari was first brought. About Bukhari and 
Muslim, Shah Waliullah in his Hujjatullah al-Baligha writes: 
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"Today in ihe Indian Madrasas the Sahih Bukhari is studied, 
it is by the efforts of Kareema bint-Ahmad.""^^ 
Among the teachers, Ibn Asakir. It says more than eighty have been 
females Umm-i-Saeed of Cordova was a great Muhaditha. She used to 
give him lessons on law and jurisprudence.'*^ 
In eight century A.H. one of Egyptian women Ayesha bint-Ali bin 
Mohd was an examplery in the field of Ahadith i.e., she was a Muhaditha 
as well as Hafiz (memorised holy Quran) great scholars learned from her. 
She had great power of memorization and intelligence. Umar Raza 
Kahalah in her praise writes: 
"Ayesha (R.A.) was a women who memorized events of 
Prophet's (S.A.W.) seerah, quickly memorizing things and a 
great number of verses (poetry) was memorized by her."'*' 
Fatima bint al-Aqrah' was great scholar and a famous literary lady 
and also a calligrapher of high calibre."*^ 
Another prominent women was Zainab bint-Ashari, she not only 
learned from farious and great Islamic scholars but also was given 
certificates by them. She had also got certificate from Ibn Khalikan.'*^ 
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Unaynda, the grandmother of Abu al-Khayr Aqtah was so reputed 
for giving lessons that five hundred students used to seat in her lessons. 
Famous traveller Ibn Batuta was given certificates by two ladies; 
one named Ayesha bint-Mohd (R.A.) and another Zainab bint Kamal al-
Din (R.A.).^ ' 
In the reign of Muqtazzi Billah there was a great and famous 
Muhaditha named Fakhral-Nissa Shahda bint-Abu Nasr, she was of high 
reputation in the hadith literature. On the bank of river Tigris, she 
established a school (madarsa) where she used to teach and preach upto 
her death.^ ^ Her excellency can be imagined by the fact that she used to 
give lectures on literature, oratory and poetry in the mosque of Damascus 
where a large number of people participated. 
There were eight hundred schools in Cordova where both female 
and male children were educated/ taught. The Jamia mosque of Cordova 
had an equal status of a university where besides being mosque, women 
were taught Qur'an and its writting.^^ 
Rabia Basn was one of the most eminent cf holy persons of the 
time. She was a scholar, learned women, pious of universal fame. Ufeyra, 
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Aabida, Shaywana, Aamina, Ramila etc., were brightflil stars in the 
middle ages of Islamic society.^ '* 
Although the women in Islam were keenly interested in the 
sciences of Qur'an (tafsir), hadith and fiqh but few women were also 
well-versed in other sciences e.g., when they came in the field of poetry 
they prepared-compile Diwans; took interest in music and they became 
great musicians. In medical sciences they too made wonderful 
contribution. Most of the women got name and fame in poetry, elaquence 
and oratory by their wit, intelligence and keen interest. 
Ayesha bint-Talha (R.A.) was a great learned lady. Sakina bint-
Hussain (R.A.) was regarded by wit, virtue, intelligence and by her interest 
in poetry and literature. 
In the Arabic language, literature and poetry- famous Qasida writer 
Farazdaq's wife was of her reputation. Zainab Bint Ziyad and Majeeda 
Bint Ziyad were accomplished poetess. They possessed excellence in arts 
and sciences. Safiya was well versed in oratory and poetry and expert in 
calligraphy. 
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Mayram Bint Yaqub Ansari was prominent poet and writer and her 
circle of giving lessons was limited to only women who got benefited by 
her scholarly wit and knowledge.^^ Umm-i-Banayn, wife of Walid bin 
Abd al-Malik and Aatika Bint Mawiyya were eminent poetesses they 
surprised wazah and Abu Dahail Luce. 
Shuhda was another talented lady who lectured in Baghdad (Grand 
mosque) on history, literature, oratory, and poetry. Taqia Umme-Ali 
Ayyubi daughter of Abul Farj, was a renowned poetess of Ayyubi 
Sultanate.^^ 
In Andalusia many women were eminent m science and literature. 
Ayesha daughter of Shahzada Ahmad was an eloquent oratoress; Fatima 
had great reputation as scholar; Maryam bint-Yaqub was famous poetess 
and great writer. Another scholarly women of Andalusia was Willadah. 
She was a talented poetess also.'^ Middle class women were also 
dominent in the field of science and literature. 
It appears that, in Cordova, Granada and Isabeal etc; there were 
great eminent and scholarly women, who were well-versed and talented 
themselves and they also guided others too. 
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The literary contribution of women during Hakim II reign has been 
described by historians in the following words: 
"In this period the value of sciences and poetry in Andalus 
reached to such a rank that women worked hard in their 
houses and many of them got reputation and fame in the 
literary and poetical field such as Khadijah, Raziya, Fatima 
and Labana, etc."^^ 
In the medieval period there were many women who excelled in the 
Medical Science and Surgery and were of very famous. Zainab of tribe 
Aadad was famous physicians and was eye specialist. Hafeez bin-Zohra's 
sister and her daughter were famous in medical sciences particularly in 
the field of genealogy, they used to treat the 'women of court'.^^ 
In Andalus, the family of Banu Zohra was the most eminent as it 
contributed to the sciences, arts, poetry, language and literature, medicine 
and surgery for three centuries. Eminent personalities, who got name and 
fame in various branches of medical sciences, emerged fi-om this family. 
Grand daughter's nieces of Abu Bakr Zohrawi were all physicians and 
they were appointed as court physicians.^^ 
Muslim rulers of medieval period such as Umayyads, Abbassids 
and Fatimids, etc. gave attention even towards their slave-girls and trained 
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them in the music and singing. As these were famous in those days, so it 
spread rapidly. One of the prominent figures in the field of music was 
Jameela. In all competitions of music and singing, she always acted as 
Judge. Dananeer of Barmakid family was a great singer. Isfahani says that 
she had written a book on music. 
Besides these sciences women of medieval period also got their 
name and fame in other sciences. In cordova Lubana made great 
contribution to Mathematics. She was also well-versed in Algebra and 
equations and solved problems within minutes related to them. 
Some women established madrasa for both male and female. A 
madrasa was attached to Jamia Zaytunia, of Tunis, established by Alf-
women Ruler Mustansir in 1283 C.E. Many great personalities emerged 
from this school. Ibn Khaldun also had received primary education from 
this school. In Damascus many Muslim women founded schools and 
madrasas. No nation of the world could establish such example as was 
established by the Muslims. The credit goes to the Islam that it raised 
women from depths and provided them the higher status. 
The third state of Islamic history encompasses the period from 13th 
to 19th century. During this period many Sultanates including Ottoman, 
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Delhi and Mughal Sultanates were established and during this period 
educational and cultural development of women have also taken place. 
Under the patronage of Sultans and Viziers (nobles) many schools were 
established and there was tremendous development in sciences and arts 
and in the field of teaching and education, scholars were patronized. 
Generally, Muslim girls were taught Qur'an, Arabic and Persian 
language in Madrasas. Sultans (rulers) and Nobles made special 
arrangements for the education of their children. They had private tutors 
for their girls. Apart from schools of co-education there were many other 
schools where girls and boys were taught separately. 
About Hanuz of the towns of Mumbai (Bombay), Ibn Batuta says: 
"One of the features of the women of this city (town) is that 
they are odd memorizers of Qur'an (Hafiza). There are 
thirteen schools for the women education and twenty three 
are for males. I have not seen such in any other cities."^^ 
In the palace of Sultan Ghayasud-Din-Khalji there were ten 
thousand female servants (concubines). Proper arrangement was made for 
their education. 
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One of his slaves was Qasyri Begum, well-versed in Arabic 
language, Islamic sciences etc. Babar the founder of Mughal Empire, was 
patron of learning and literature he educated her daughter Gulbadan 
Begum with higher education. She was learned and scholarly lady. Her 
book 'Humayunama' is an exemplary book from literature and historical 
point of view. Humayun also, was patron of women education. He taught 
his sister's, daughter with higher education. She was a eminent poetess of 
Persian language. Her Diwan is read even today is liked most. 
Nur Jahan, being educated herself, took great efforts for the 
development of sc ience, literature, cultural achievements. She was well-
versed in Persian and Arabic and was also a poetess.^ "^ 
Arjumand Begum wife of Shahjahan was expert in Persian 
language. Her both princesses, Jahan Ara and Roshan Ara were well-
educated. Jama Masjid of Agra was constructed by Jahan Ara elder 
daughter of Shah Jahan. She built a school along with the Masjid. She was 
a scholar and a pious lady. 
Aurangzeb was very much interested in the education of women. 
His daughter Zaib-un-Nisa was a great scholar of her times. She 
memorized Quran under the guidance of her teacher Bibi Maryam. She 
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learned all Islamic sciences from Mulla Syed Ashraf Mazandani. She was 
also vvell-versed in Calligraphy. She was an eminent poetess of Persian. 
Another daughter Badr-un-Nisa was a scholar and Hafiza Maryam was a 
great scholar in the reign of Aurangzeb. 
Mughal emperors were lovers of calligraphy, almost all Mughal 
princes and princesses were acquaited with this art. Princess Jahan Ara 
Begum and Zaib-un-Nisa Begum were expert in calligraphy. Princess 
Khanam, grand daughter of Shah Jahan, was expert in the art of Abhal-
writting (of Callig raphy) and compiled a copy of Holy Qur'an, at the end 
of which she wrote her name and her geneology. The manuscript copy of 
which is in the library of Bankipur, Patna.^ ^ 
Education system was not confined to the Mughal court only but was 
common among general public also. Ibn Bat»;*a writes about the pious 
women of Shiraz as: 
"The inhabitants of Shiraz are real revivalists and reformers, 
particularly their women have inherited such qualities. They 
cover their body fully, sue veil when they come out of their 
homes. In giving charity and other Sadqqat they are always 
ready "^ ^ 
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Sharf-un-Nisa sister of last Mughal govemer, Abd al-Samad Khan was 
very pious and God-fearing lady. She had great love for recitation of 
Qur'an. On her death bed, she made a Wasiyat that a copy of Qur'an and 
sword is kept on her grave. Allama Iqbal has pen-down this wasiyat in the 
following verses: 
"These two powers are protectors of one another. Both these 
are goals of human life on death bed I make this wasiyat for 
you; don't separate them (e.g., Qur'an and sword) from my 
grave. For a believer, sword and Qur'an are enough and for 
me too, these two things are enough."^^ 
In Hyderabad (Deccan) 'women education' was also patronised to a 
great extent, few examples are mentioned below. 
"Shamsun-Nisa was an expert of the Islamic sciences 
including Arabic, Persian, Qur'an, Hadith, etc. She used to 
give lectures among women assembellies. Another women 
from Hyderabad Khajasta Sultana was well-versed in Arabic 
and Persian languages. She was also interested in history. 
She wrote various books on history among them 'Tarikh-i-
Timur' is very famous. Ehtisham-un-Nisa was also scholarly 
women, was expert in Arabic and Persian. She was very 
much interested in Tafsir sciences. History and Maghazi, and 
had a literary taste too."^* 
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We have mentioned those women who have got name and fame in 
the history, although no empire neither any ruhng family was without this. 
And education was common to all, no restriction was there for education. 
Whatever material is available on Islamic history particularly related to 
the contribution of women in the field of education, science and 
intellectual field, it is a separate field of research work. 
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CftapterTfiirtf 
ContriSutions of Indian MnsCim 
Women Th Madrasa education 
Madrasas have played a key role in pursuing the Muslim men and 
women towards education, Madrasas also protected culture and tradition 
of Islam and created Islamic atmosphere and propagated Islamic norms 
based on Quran and Hadith. In the beginning Madrasas were confined as a 
private sector and contribution of family members. In the beginning 
education existed in littlest form and looked after by private tutors or 
family members. The opportunity was confined to the family members or 
to those who can afford it. Later the situation was changed and this system 
also changed with the passage of time and atmosphere. Madrasas began to 
work in an organized system and the enthusiasm for education also 
increased and it witnessed a development and progress day by day. The 
keenness among the parents and students also some how got changed and 
it became a root cause for the establishment of Madrasas. 
On the other hand modem education was also developed by the 
effort of the government, but the process of development of Madrasas are 
slow in comparison to government modem education system. Though 
Madrasas also followed the foot print of modem education system in 
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some matters and marched forward side by side with the modem 
education. 
The lack of women education was felt in modem education system 
and in Madrasas too. The modem education system chalked out the 
programme for the women education and attentions were paid especially 
to educate women, Madrasas also felt the necessity of Islamic education 
to women. Some orthodox 'ulema' did not approve this idea and 
vehemently criticized and opposed it. But some liberal Muslims having 
broad outlook and also some ulema thought over this issue with 
seriousness and the ways were carved out for the women education and to 
make it all success. They also emphasized the need of women education 
in the light of the Quran and Hadith. 
The credit goes to the moderate ulema, who took step towards this 
issue and the opportunity was extended to the women. It is a matter of 
great surprise that the eminent people like, Akbar Allahabadi and Iqbal 
also were opponent but the matter is serious and one should leave their 
ideas without any comment and suggestion. One should not hesitate to say 
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that the step taken by the ulema towards the women education in Madrasa 
level is highly appreciable and also it has received a massive applause 
among the Muslim community. 
As for as the women education is concerned, it existed in the 
different periods of different governments. When one peeps through the 
history one can find that in the Mughal period daughter of Iltutmish, 
Razia Sultana was a well educated lady. But the people of other Royal 
families did not pay attention towards the education of their daughters. In 
the Mughal period we find the ladies were educationist and poetesses too 
and they made a notable contribution to the language and literature as the 
daughter of Babar and sister of Humayun was a great writer and historian. 
Her book 'Humayun Namah' is great a contribution. The wife of Jahangir, 
princes Noor Jahan was well versed in Arabic and Persian and she was a 
notable poetess. The wife of Shahjahan Arjumand Bano was expert in 
Persian and had good knowledge in other subjects also. The elder 
daughter of Shahjahan , Jahan Ara Begum was well educated and she 
encouraged the educationists and was fond of reading and writing. The 
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elder daughter of Alamgir called Zebun Nisa was famous for her scholarly 
wit and she was a poetess too, Aurangzeb taught her Qur'an with the 
meaning and explanation. She had good knowledge of the Qur'an and 
sheer knowledge of its meaning. She also possessed knowledge of Arabic 
and Persian calligraphy and she granted scholarships to the poets and 
ulema. The other daughter called Badarun Nisa was also well educated 
and had learnt the Qur'an by heart.' 
The above mentioned eminent female scholars who are well 
known in the history for their keenness and excellent works in the field of 
education. Every Royal family had such female scholars who were 
famous for their devotion towards the literary work, like wise in the Royal 
families of Deccan (Hydrabad) the name of Chand Bibi is also in the 
outstanding figures,^ 
Mr. M.P. Srivastava in his book "Socio Economic Culture in 
Medieval India" has presented his finding in respect of literary activities 
during the Mughal period which is a clear indication that the Mughal 
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emperors made their notable contribution to promote education during 
their regimes. Srivastava's findings are mentioned below: 
"As the Muslim faced decline and down fall and foreigner 
dominated in the country as the British rule was imposed in 
the country which changed the total scenario of the country 
and the entire system of life. The Mughal state was 
responsible for opening a number of schools (Madrasas and 
Maktabs) for both residents and day scholars. The Tomb of 
Humayun was also at one time used as Madrasa." 
Car Stepen writes, "The college which is on the roof of the tomb, 
was at one time an institution of great importance and men of learning 
used to be appointed as the incharge of the place." 
Akbar built a magnificent Madrasa near the Royal residence on the 
hill in the palace city of Fatehpur Sikri. Akbar founded a Madrasa at Agra 
and Chalpi Beg was appointed as its principal. Abul Fazal also founded a 
Madrasa at Fatehpur Sikri which was known as Madrasa-i-Abul Fazal. 
Maham Angah, Akbar's foster mother established a Madrasa at 
Delhi with a mosque attached to it. It was called 'Khairul Manzil'. 
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Shahjahan founded a Madrasa near the Jama Masjid of Delhi and 
endowed it with sufficient estates for its maintenance. The daughter of 
Shahjahan, Jahanara Begum founded a Madrasa at Agra, attached to the 
Jama-Masjid. Bega Begum, the wife of Humayun, founded a college near 
the tomb of her husband. When the British authority established their 
power in India, the education of the Muslims particularly the women 
education was severely affected but they again paid attention to the 
education after 1857 to protect the Muslim culture and civilizations. 
Muslims established various Madrasas which maintained the identity of 
Muslim religion.^ 
Before independence women education was not in good condition 
and satisfactory manner. There are some reports and evidence showing 
that attention was paid to the women education but it was confined on the 
lower level generally. In the new system of education when ladies made 
their influence on the higher education it was criticized. Intellectual 
people made their sharp criticism as radical among them were Akbar 
Allahabadi and Allama Iqbal.'* 
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After independence, Muslims paid their attention towards 
numerous problems and the girls (women) education was one among 
these problems. In the beginning the standard of education was low and 
very simple and also met a great opposition and controversy and later on 
those who were opponent became staunch supporter. The effort made in 
this context was insufficient; it was the need of the hour to make it active 
and forceful. 
Jamat-i-Islami initiated this progranmie, it prepared syllabus in 
compliance with the pressing need of time and made the mighty effort to 
promote female education especially religious education. The credit goes 
to the Jamat-i-Islami that it gave the idea to establish girls school purely 
Islamic one. The sincere effort made by Jamat-e-Islami yielded desirable 
result and a number of Madrasahs for female education came into 
existence. 
Jamat-e-Islami established an ordinary Madrasa in Rampur which 
developed day by day and now .t is a grand Madrasa and most popular in 
the country. 
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To some e>:tent Muslims recovered their past glory in our country 
but the loss caused by partition was irreparable. During the British rule in 
India, British policy was against the Muslims and they became backward 
in education and in the other fields, so they took this matter seriously and 
inclined toward the education seriously and they-paid special attention to 
the female education.^ Some important female education Madrasas are as 
follows: 
Jamiatus Salihat, Rampur, U.P.: 
Madrasa at Rampur for female education is a milestone in this 
regard. It managed the residence for the girl students as I mentioned 
earlier that it was a simple and ordinary one in 1956 the year of existence, 
later it came out as a Jamiatus-Salihat in 1972, where religious and 
modem education are provided f.ide by side.^ 
The main founder was Abu Saleem Mohammad Abdul Hai whose 
devotion and sacrifice brought a desirable result. The main thrust of the 
people who were on the helm of affair wus to prepare and trained the girl 
student on the Islamic principle and Islamic theory. In order to propagate 
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the Islamic culture and tradition and to create Islamic atmosphere in the 
Muslim society. 
The responsible people of this institution made the arrangement of 
teaching in a very well manner. Girls were taught Tafsir, Hadith, 
Jurisprudence, principle of Jurisprudence, biography, Arabic language and 
literature, grammar, essay writing, rhetoric prosody, Islamic History etc, 
and their aim was to follow the same maimer and methods of teaching as 
was in other Islamic institutions and Madrasas, to keep pace with time. 
Actually the mam aim of this institution was to educate and trained the 
girls in Islamic education and Arabic language. Wliile keeping in the view 
the need and requirement of time, some part of the modem education 
included in the syllabus. On the other hand the arrangement of tailoring 
and embroidery were also made. 
The main thrust of this institution was to create the Islamic 
atmosphere and strengthen their belief and faith and follow Islamic 
norms. The total duration of the education is fifteen years. The duration of 
first phase is six years in which primary education is given. Special 
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attention is paid to tlie Urdu language and literature and Islamic education 
and a little knowledge of Arabic, Hindi and English is given on primary 
level or in the first phase. 
In the second phase of three years, Mathematics, Geography, 
History, General Knowledge as well as Urdu and especially Islamic 
knowledge are taught. Arabic, Hindi and English are also included. The 
special arrangement of computer knowledge is made. After completion of 
this phase the degree of Alimiyat is bestowed which is the third phase of 
the education. 
In the fourth phase Qur'an, Hadith, Jurisprudence principle of 
jurisprudence, Arabic literature and English are taught in detail and the 
teaching method is also included briefly in this phase. This is the final 
phase and after completion of this phase the Fazilat degree is bestowed 
upon the students. 
It was a common tendency among the people that Islamic schools 
are not having the system and that their views and tendencies were 
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baseless and incorrect. In every walk of this institution there are rules and 
regulations. 
Late Dr. Qamaruddin of Hamdard education society has 
vehemently appreciated the syllabus saying that the syllabus is fulfilling 
the need of the present period and the syllabus of Jamiaul-Falah 
Azamgarh and Jamiatul Tayyibat, Kanpur is a true copy of Jamia-tus-
Salehaat Rampur. Keeping in the view the performance of Jamia and 
pressing need of time indicates that the founders were far sighted and they 
prepared it in a way which will be advantageous in future course. This 
institution has done a great work to promote Urdu language keeping Urdu 
as a medium of instruction.^ 
It is worthy to mention here that the important role played by this 
great institution as it adopted Urdu as a medium of instruction. As we 
have said earlier that the education of girls is not confined to the Qura'n 
and Hadith, but the other subjects in conformity with the modem period 
has been included in the syllabus which is a great effort and struggle to 
teach them well in the best manner so that it may serve the purpose of 
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modem age. The unique feature of this institution is the study of general 
knowledge for which a number of facilities have been provided for the 
students. As this institution has Islamic mission and stresses over it, so the 
syllabus is prepared in conformity with the mission. Moreover the girl 
students are trained in computer and it has achieved a grand successes. 
Jamiatul-Falah (Niswan), Bilariyaganj, Azamgarh (1962) 
Azamgarh district of eastern part of Uttar Pradesh is well known for 
academic activities. A number of intellectuals were bom in this district 
and among them eminents are Maulana Hameeduddin Farahi, Shibli 
Nomani, Iqbal Suhail and an eminent jurist Iqbal, who were popular and 
well known for their literary activities in the Muslim world. The oldest 
Madrasa Al-Islah, Saraimeer is the most popular which brought out a 
number of eminent scholars who were well known in their field. Maulana 
Ameen Azam Islahi is also a product of this esteemed organization. In 
fifties Jamia-tul-Falah came into being as an ordinary Madrasa and within 
a short time it attained a grand success and emerged as a grand institution 
and presented an excellent performance and now a days it is in the form of 
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eminent institution having the strength of students of five thousand 
approximately and number of female students are dominating as well. 
A lot of teachers rendered their services to Jamia-tul-Falah, the 
eminent among them were Maulana Haseeb Ahmad Islahi, Maulana Abul 
Lais Nadvi and Maulana Abu Bakr Islahi. Maulana Abul Lais Nadvi made 
a notable contribution for the flourish of Jamaat-e- Islami as a chief of this 
organization also he played a key role for the uplift of Jamia-tul-Falah in 
various capacities. It is worthy to mention here as tribute to Maulana Abul 
Lais Islahi that he was a courageous, honest and devotee person. His life 
was simple and his services to the Jamaat-e-Islami will always be 
remembered forever. 
The existence of Jamia-tul-Falah Bilaryaganj came into being in 
sixties and it developed and flourished day by day. 
The people of Jamia-tul-Falah thought seriously over the matter 
related to the female education. In the beginning up to the primary level 
the co-education system was in practice, but the committee was formed in 
this respect and the separate school for the girl education was brought into 
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being. The people who were on the helm of aff-^ ir made the final decision 
to establish a Kullia-tul-Banat and purchase a building in 1962 for this 
purpose. In 1979 a new building was arranged and completed in 1990 for 
the classes. In 1992 girl hostel also was erected named as Safia Manzil 
and the special arrangement of Fazilat course for the girls was also 
arranged. There are also three phases of the education as primary, 
secondary and higher education and the syllabus of girls student some 
how different from the boys. There are a large number of student from far 
and remote places.^ 
Aims and Objectives 
1. To build a generation of following characteristics: 
a) Pure Islamic thinking and deep understanding of Quran and Sunnah. 
b) Awareness of other faiths and cultures and changing scenario of the 
world. 
c) Good characters and values. 
d) Enthusiasm towards fulfilling all the religious responsibilities. 
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2. To make a curriculum combined with religious and modem 
educations. 
3. To provide such Islamic literature, which fulfils the requirements of 
the age. 
4. To provide technical education with main emphasis on Islamic 
education.'^ 
Features 
The entire system of education is based on the Qur'an and Sunnah, 
as the teaching is carried out in the light of Qur'an and Hadith. The stress 
is made on the modem education keeping in view the importance and 
requirements. The minds are prepared in such a way that student may be 
prepared clarity in their mind apart from the differ3nces on the basis of 
faith, dogma and religion and the main aim is to uplift and imposed 
Allah's commandment. Students are pursued to work hard and self studies 
so that they may increase knowledge and develop mental faculty by self 
studies." 
54 
Phases of Education 
In the primary phase Hindi, Urdu and Theology are taught; its 
duration is five years. The duration of second phase is three years in 
which English, Persian and Islamiat are taught which is equivalent to 
Junior High School. 
The higher classes are taught into two phases, the first phase of 
Alimiat is five year course. And second phase of Fazilat is three years 
course. During this eight years Tafsir, Hadith, Jurisprudence, Faith, 
Arabic Literature, Geography, History, Siyasiyat, Economics, English, 
Hifz, Tajweed, Asrar-e-Shariat are taught and special stress is made on 
the religious education and sufficient knowledge of modem education is 
provided, as well as a specialization in the course of Fiqh, Hadith and 
Tafsir are also arranged. Some institutions are affiliated to this institution 
are as under: 
Jamiatus-Salehat : Bansi Siddarth Nagar (U.P.) 
Jamiaul-Mohsinat : Dhilain Firozpur, Zila Mau (U.P.) 
Madrasatul-Zohra : Arabic Education Markaz, 
Kohnda, Azamgarh (U.P.) 
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Islamia Niswan School : Jarajpur, Azamgarh (U.P.) 
The following universities recognized the certificates of this 
institution 
In our country: 
1. Aligarh Muslim Unviersity: 
2. Ajmal Khan Tibbiya College, Aligarh 
3. Jamia Millia Islamia, Delhi 
4. Tibbiya College, Jamia Hamdard, Delhi 
5. Lucknow University, Lucknow 
6. Tibbiya College Bina Parah, Azamgarh 
7. Purvanchal University, Jaunpur, (U.P.) 
8. Maulana Azad University, Hyderabad 
Alimiat and Fazilat 
: Alimiat 
: Alimiat 
: Alimiat 
: Alimiat 
: Alimiat 
: Alimiat 
: Alimiat 
Outside the Country (Foreign Country): 
1. Jamia Islamia, Madina Munawwarah, Saudi : Faziliat 
Arabia 
2. Jamia Azhar, Cairo, Egypt : Faziliat 
3. Jamia-tul-Imam Mohammad bin Sa'ud, : Alimiat 
Riyadh, Saudi Arabic 
4. Jamia-tul-Mulk Sa'ud, Riyadh, Saudi Arabia : Alimiat 
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5. Jamia Ummiil Qurah, Makkah Mukarmah, : Alimiat or Faziliat 
Saudi Arabia 
6. Wazarat-ul-Maruf, Saudi Arabia : Alimiat 
In addition to the teaching there is an arrangement of library with 
the different kinds of books, magazines published in the country and 
outside as well as the study room facilities are also there. Some magazines 
are also issued which is done by the student community. All of these 
activities are aimed for the student's training in the field of reading, 
writing and speech. 
Opinion 
The Ulama of different sections of the Muslim society, have 
expressed their satisfaction for the performance of this excellent 
organization and also have expressed their inner feeling and emotions for 
the manner and style of working of Jamia. The prominent among them are 
Maulana Syed Abul-Ala-Maududi, Maulana Abul-lais-Nadwi, ex-chief of 
Jamat-e-lslami, Maulana Syed Abul Hasan Ali Nadvi and Mr. Syed 
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Hamid, ex-vice chancellor of AMU, and late Maulana Mukhtar Ahmad 
Nadvi, Ameer Jamait Ahl-e-Hadith and others.'^ 
The eminent personalities of the foregion countries have also 
appreciated Jamia and people of Jamia for their excellent achievement and 
noblest performance, among them Allama Yusuf Karzavi of Qatar, Dr. 
Abdul Azeem al-deeb representative of Qatar Universities. Delegations of 
Islamic University of Madina visited the campus of Jamia and express 
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their pleasure and good sentiment over the Jamia and its great deed. 
Syllabus 
The entire Jtudy is divided in three phases. The first phase from 
primary to fifth class, second from six to eight and third higher education. 
Higher education is also divided in three phases. In the first phase from 
first to third year Arabic language is taught, in the second phase from 
fourth to fifth year lead to Alimiat, and in the last phase from sixth to 
seventh year lead to Faziliat. In the last phase the students have to prepare 
research dissertation of 100 pages. 
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The syllabus of college is same as syllabus of Rampur, moreover 
modem education has also drawn attention of the people of Jamia and the 
arrangement for the English teaching, Math, Science and Geography have 
been done. Students after completing their education from this institution 
join many other universities for various courses, which recognized Jamia 
syllabus. The arrangement of computer education is also there. The people 
of Jamia are also considering seriously for the Medical Nursing Course. 
Jamiatul Taiyabat, Kanpur: 
The Kanpur city is well known for the industries on international 
level. Being an industrial city people were inclined to business and 
earning money and majority of the population oi this city was away from 
the education. Also the children were engaged in the work. 
It is due to the above setback on the part of the Muslims they could 
not send their children to the schools and colleges. Due to this fact girls 
were far behind in education. 
Few Muslims of Kanpur were keen to the education of girls in 
Islamic atmosphere, they established a simple Madrasa for the religious 
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education and it was the first school in the history of Kanpur to educate 
the girls. On every comer they saw the hypocrate, selfish and self 
interested as well as enemies in the garb of friends. As we have mentioned 
earlier, that the residents of this city were also commercial minded, 
majority of them looked everything through the glasses of money and it 
was most difficult to carry out this pious programme in that polluted 
atmosphere. But the people who had determined to their aim and purpose 
with the devotion and selflessness, continued the'r work believing that 
Allah would help them and did not loose their hearc and reposed the hope 
with strong belief on the Allah. The founders who were very few took 
their initiative with bittier experience and lot of difficulties, facing strong 
opposition but remained rigid and firm in their stand and continued their 
mission. At least in that hectic situation Jamiatul Taiyabat was established 
in 1985 in the city of Kanpur, it was a great struggle and important step in 
this respect. The main aim of the establishment of this institution was to 
educate Muslim girls of Kanpur city, which is excellent and appreciable. 
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The adopted manner and style of functioning of this institution is 
purely Islamic and it aimed at providing the chance of higher education 
for the girls. 
The founding members raised some funds as loan to complete the 
necessary construction. As the work started it witnessed a rapid progress 
and took the momentum with high acceleration. It was a miraculous deed 
which attracted the attention of opponents and atmosphere changed in a 
strange manner, the opponent turned out to be supporter and those who 
had made fun in the past praised it highly which brought happiness, 
enthusiasm, speed and emotion to their work and the mission achieved a 
marvelous success and good progress beyond expectation. 
Not only it paved the way for the girls' education but it came out to 
be a guide and model for the resident of other localities and they send 
their daughters to this Madrasa for their education. While making the 
survey of Muslim localities it was found that there were little awakening 
among the Muslim society for the female education, this awakening and 
61 
their inclination to the education was only amorg the handful of Muslims 
and it was not satisfactory in comparison with their numbers. 
The credit goes to those people who took initiative and daring step 
for the excellent future and good outlook for the given situation as 
described above for the minor children who were assigned the job from 
their family ignoring the importance and aim of education. As per those 
people who are on the helm of affair in respect of Madrasa were wise, 
farsighted and prudent who started this network to bring reform and 
awakening among the families who are unaware of the importance of 
education. But the dire need of the time to divert the mind of parent to the 
education first. Later, the children should pursue for reading and writing, 
through the effort and struggle of the founder of the Madrasa, is highly 
appreciable but tlie effort of parents to educate their children is of prime 
importance. 
The aim and purpose of this Madrasa is same as Bilaryaganj and 
Rampur for the reason that these Madrasas are under the influence of 
Jamat-e-Islami and all of them follow the same pattern and same foot 
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print. The main aim of Jamat-e-Islami is to propagate and popularize 
Islamic norms to bring Islamic revolution, and to create Islamic society 
and to produce awareness in the minds of the Muslims that Islamic way of 
life is the only solution to the problems arising in the society. The most 
important objective of girl education is to make them a model female 
member so that they may live a peaceful life, being a model in the society, 
as a good wife, a loving sister and daughter by making use of their 
faculties in such a way that may be beneficial for the family and society. 
The main stress of this institution is to strengthen the faith of 
religion and Islam as well as introduction of Islamic theory by providing 
the knowledge of Quran and Hadith, Jurisprudence and History and 
teaching of Arabic language, in order to prepare them to serve the Islam 
and propagate Islamic theory. An other important objective is to bring 
refbim in the society by rendering their services and provide guidance for 
the coming generation in such a way that they may know ethical, moral 
and Islamic values, moreover they should abstain from evil doings and the 
evil impact of the west. 
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Syllabus 
The main thrust of this institution is religious education. Hence 
Quran, Hadith and Tafsir were given first preference. Then EngUsh, 
Arabic language and other modem subjects were also included in the 
syllabus. According to the need of the time, some technical courses are 
also included in the syllabus such as tailoring, embroidery etc. While 
preparing the syllabus, the syllabi of other institutions are also consulted 
such as the syllabi of Darul-Uloom, Deoband; Nadwatul Ulama, 
Lucknow; Jamiatul Falah,Bilariaganj, Azamg£irh; Azam al Islah; 
Saraimeer, Azamgarh; which are the most imporcant and well known 
institutions. 
Features of the Jamia 
This institution is unique one for various considerations as the 
medium of instruction is Arabic in higher classes and the other feature is 
Jamia syllabus included both, modem education and religious education. 
Jamia also emphasized on high moral education and training of the 
students. The efforts are also taken to get it recognized by Maulana Azad 
University, Hyderabad and Hindi Sahittey Sammelan, Allahabad. The 
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total number of students are 400 hundred and total teaching and non-
teaching staff are 35.'^ 
Anjuman Banat-ut-Taiebat: 
This wing has been established to train the girl students for oratory 
and speech, it is binding on the students to participate in this programme 
without any shy and hindrance but priority is given to attend the teaching 
classes and this programme is regarded as secondary one. 
This programme is aimed at training for speech and writing and the 
other aim is to create the atmosphere of brotherhood and fraternity and 
students should have broad outlook to realize what is legal and illegal, 
reasonable, and unreasonable. This institution also conducts oratory and 
speech competition and the position holders were given responsibilities 
and assigned to them to conduct the programme of Anjuman. They are 
advised to follow the norms laid down for the same. 
Phases 
The total duration of the education of the Jamia is 15 years which is 
divided in four phases. The first phase from KG and primary level to fifth 
class having duration of six years. 
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The second phase from 6 to 8 is three years. The third phase of 
Alim-e-Awal to Alim-e-Charum (9 to 13) which Is known as a Alimiat 
course and 
The fourth and final phase for two years (14 to 15) named as 
Faziiat.'^ 
JamiatuI Banat, Jiyanpur, Azamgarh 
This is one of the oldest Madrasas for girls in North India 
established in 1960 by Late Sheikh Abdul Haleem, son of Muhammad, 
and named this institution Madrasatul Banat. In 1970 its name was 
changed and became famous by the name of JamiatuI Banat. Jiyanpur is 
located at the bonier of Bihar where transport system and commimication 
system is poor. Jaimpur produced a number of scholars during the Mughal 
period. Jaimpur was well known for academic activities and number of 
Madrasas flourished in the past, the advantage of academic activities 
reached Azamgarh from Jaunpur. And after n. dependence a number of 
schools and colleges came into existence in Azamgarh district, as it is said 
that in every village of Azamgarh district particularly in Muslim 
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dominated villages, Madrasahs are established and flourish and it is 
administered and looked after by the local Muslim community. According 
to a survey 95 percent of literacy was recorded in the villages dominated 
by Muslims in the district of Azamgarh, moreover there are certain 
Madrasahs and institutions in Azamgarh which enjoy the national fame. 
It is worthy to mention here that those students who are financially 
weak they are provided free food and free accommodation and books are 
also arranged for i hem. For the female education there are two institutions 
which are well known in the India and abroad. One is Jamia-tul-Falah 
established in 1962 and the other Jamia-tul-banat of Jiyanpur established 
in 1970. In Jamia-tul-Falah education is given for both the sexes while in 
Jiyanpur it is for females only.'^ 
The unique feature of Jamia-tul-Banat of Jiyanpur is that it made a 
rapid progress and enjoyed good reputation. The credit goes to Maulana 
Shamshuddin, it is under his supervision and guidance the madrasa was 
developed and flourished beyond expectation. Along with the religious 
education the modem education is also given in this institution. The main 
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thrust is upon the Islamic atmosphere and principle as in other Islamic 
institutions. The education programme is divided in three phases. The first 
phase is primary level, and its duration is five years in this phase student 
are taught Urdu, Hindi, English, Mathematics and Theology etc. along 
with this programme the way of performing of Wazu and offering 
(Namaz) are also taught and students are asked to learn by heart some 
Quranic verses. 
In the second phase is the Alimiyat com e^ which is equivalent to 
10+2, the additional course of tailoring, embroidery, painting and home 
science are also included in the course. And students are trained in speech 
and writing and after completing this four year course the degree of 
Alimiyat is bestowed upon the students. 
The third phase is the course of Fazilat which is of two years in this 
course the different courses of different schools of thought are covered 
and studied these courses very deeply. After the completion of this course 
the degree of Fazilat bestowed upon the students. 
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While cons derng the need of the time and hours the people of 
Jamia are thinking to introduce job oriented programme but till now it is 
on the paper only. 
Al-Takmeel: Jamia has arranged some specialized courses in Arabic 
Literature, along with the programme a topic is allotted to prepare a 
dissertation and after its submission and checking the degree of Takhssus-
fil-Uloomiddinia (specialization in religious knowledge) is bestowed upon 
them. The other course of one year duration is also launched and after 
completion, of the said course the degree of Takmil-fil-Uloom-e-Islamia 
is given (a completion in Islamic knowledge). 
Al-Tahfiz-wa-al-Qirah: The Hifz-e-Qur'^ ^n and Qirat both are very 
important courses in Islamic theology. It is a four years duration course. 
The Hifz is completed in three years and in fourth year Hifz is again 
repeated rapidly and training is given in Qirat. Along with this programme 
the other subjects such as Hindi, Urdu, Mathematics and Home Science 
are also carried on and .as per the need reading and writing practice is also 
given. 
69 
There is also the department of Handiworks where spinning, 
painting, tailoring, embroidery and cooking are taught to the students. 
Those who are on the helm of affair they are considering various 
programmes which may be fit as per the Islamic norm and theory and due 
to their sincere effort Jamia has made a rapid progress and it goes on 
progressing day by day. There is also an effort to connect it with the other 
useful programme of modem education in order to make the student self 
sufficient and the main aim of Jamia is to fill the students mind with the 
wide views of the Quran and the Hadith, to prepare the students to 
propagate Islamic norms and theories in proper way as required by Islam 
and Islamic mission. 
The credit goes to the people of Jiyanpur and particularly to those 
who rendered the noble services made sacrifices and devotion and their 
sincere effort and untiring struggle have yielded a desirable result beyond 
expectation. 
70 
It is highly regrettable on the part of administration that the 
founding member is suffering from ill health and is unable to discharge 
his duties as he has done in the past.'^ 
Mahhadduzzohra Al-Thanvi, Tulsipur, district Balrampur, U.P. 
Tulsipur is a backward and economically weak area. The Muslim 
population of this region is considerable good but they are backward. 
Religious education is confined to particular families and the teaching 
methods are traditional. Saharanpur of western district U.P., is well 
known for religious education for Madrasahs, the religious education pf 
Tulsipur region can be compared with Saharanpur and other adjacent 
district like the old Madrasa named as Anjuman-e-Mohammadiya 
Tulsipur (registered in 1955). The said Madrasa brought into being at the 
pattern of Jamia Salfia, Banaras and Nadwatul-Ulama, Lucknow. The 
education of children was the supreme importance for them and the 
people of this region all together take the stock of situation and decided 
the line of action and took the step for that and they made the firm 
decision to establish a Madrasa for girls in 1975. The Madrasa which 
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brought into being named Mahhadudduz Zohra Thanvi. The main aim and 
target of erecting this institution was to educate girls upto Alimiyat level. 
The salient feature of this institution is that it ftill-fills the dire need 
of female education of the people living in the vicinity of Tulsipur for 
Muslim society who get their daughters educated up to middle level 
through this Madrasa. Its progress is praise worthy and appreciable and it 
is expected that it will render nobler services in the future. 
The study programme is divided upon two phases. The first phase 
is a beginning phase which is a primary one, the other phase in which 
Arabic language and the subject related to the religion are taught. In the 
first phase mathematics, and identifications of letters and some 
theological primary elements are introduced and for practice of words and 
letter? ,^ the Yesamal Qur'an is prescribed in the course and writing 
practice is carried out. Literature is taught in such a way that students 
easily understand religious norms and religious activities by reading 
books. 
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In the higher classes the teaching system and programme are 
divided in two phases known as Maulvi course and Alimiyat course. In 
Maulvi course Urdu language, Arabic literature, Arabic grammar, 
Theology and Mathematics are taught. The general knowledge elementary 
English, Arabic translation of Holy Qur'an, Tafsir, Hadith and 
Jurisprudence are the subjects prescribed in Maulvi course. Arabic 
literature, Arabic grammer, Arabic essay writing, translation of Holy 
Qur'an, Hadith, Principles of Hadith, Jrisprudence, Rhetoric prosody and 
English up to High school level and Islamic History are the subjects of 
Alimiyat course. In addition to this, students had to write an essay of 
thirty pages which is most significant part of the syllabus,^^ 
Jamiatul Banat, Shamsul Uloom, Ghosi (U.P.) 
This Madrasa is situated at Ghosi, Mau, U.P.. It follows Ahmad 
Raza Khan Beralami'sthought. It is the biggest Madrasa of this school of 
thought for women in North India, established in 1982 by the managing 
body of Shamsul Uloom. More than six hundred girls hailing from local 
areas are enrolled in this Madrasa. It is not residential and its course of 
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Alimiyat is completed in four years and Fadilah in two years. Each course 
confers separate degree. This degree of this Madrasa is recognized by 
Arabic and Persian Board, Allahabad which also gives financial aid to the 
Madrasa. 
Till 1997, seventy Alimas and fourteen Fadilas had got the degrees 
from this Madrasa. It has borrowed its syllabus from Jamia Ashrafiyah, 
Mubarakpur, Azamgarh, U.P. with some amendments. Arabic language 
and literature is given due importance. It is proud of having produced 
most of the teachers itself Second most distinguished thing of this 
Madrasa is its thrust can do better service of Islam. It is witnessed that the 
students during their study, go to the neighbouring cities to deliver 
speeches on literary and scientific topics. On every Thursday the students 
participate in the programmes of oration and writing essays in Urdu, 
Arabic and English. They also contribute the articles to various Islamic 
magazines and journals in India.^' 
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Some important institution of female education in South India: 
South India was always in touch with the world for being a coastal 
one. It also had good terms with the Arab people as it was a transit for the 
Arab people. Moreover it was most important for the navigation. As per 
the historical records the Arab colonies exited in the coastal areas of 
Kerala before the advent of Islam and these people made their temporary 
residence on the land of Kerala in coastal areas. The relation of Aiabs was 
not confined to the traders and merchants only but they had a close link 
with the politician and rulers. 
After the re-rise of Islam, Islamic message extended to India and 
many Indian people adopted Islam. In this regard the Muslim traders and 
Sufi saints have played a key role to propagate and popularize Islam in 
India. Wherever Islam reached it pursued for education and learning. The 
message of Islam made a great impact on uie non-Muslims. 
The main feature of Islam is to encourage education, knowledge 
and complete submission to the will of Allah. Wherever the Muslim 
reached they taught their own language and learned the regional 
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languages. The production of paper was an important art among the 
Muslims of Arabs and it reached China. Through Arab Muslims the 
message of Islam arrived first in South India, than East Bengal (present 
day Bangladesh), then it reached to Sind, Multan, North India and many 
other parts of India. Many Arabs had settled in South India, East Bengal 
and Sind and they have established their colonies there. These Arab 
colonies emerged as a centre of learning and education and preaching of 
Islam. They also erected mosques and hospices there for prayer and 
spread of Islam. 
The Muslims living in the south India were different in every aspect 
from the Muslims living in North India. After independence the Muslims 
of Southern part got more benefits and advantage than the Muslims of 
North India. The main reason behind this that the Muslims living in the 
Southern part were totally safe and partition did not bring any effect on 
their life. This created a great opportunity for the development and 
progress among the Muslim of this region. It is due to this reason that the 
Muslims of South India are more educated, religious and cultured. It is 
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also true that the political, economic and educational ^clonditions of the j ^; 
—• 
south Indian Muslims are far better then the north Indian Muslhns.L'.'.;' -
As Muslims are better in educational field in Southern part of India, 
hence the educational condition of the Muslim women of this region is 
better than the women in the northern part of the country. The Muslims of 
South India also paid attention to the modem education. It is surprising 
that Aligarh Muslim University is the first university of the Muslim 
world, on the modem pattern, which was established in Northem India but 
in spite of this fact Muslims were far behind m the field of education, 
particularly in north India, 
Muslims are happy that Sir Syed Ahmad Khan established a 
university North India but they could not make use of this golden 
opportunity gifted by'Sir Syed Ahmad Khan. Of course the coming 
generation after Sir Syed Ahmad Khans established many technical 
institutes, colleges for the minority community in North India and South 
India. And now Muslim men and women of South India and North India 
are doing well in the field of education particularly after 1947. Islamic 
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Studies is an important discipline and Muslim women took interest in this 
field and made ret larkable contribution. 
The credit goes to the people of southern part of India that a 
Madrasa for ladies established first in Dastarum of Chennai state in 1941. 
If we scrutinize the madrasa institutionr established for the ladies on 
Islamic pattern it will be found that after independence the Madrasa 
institutions for women education came into being in north India is getting 
momentum. But it is fact that the Madrasas found in South India apart 
from their dogma and belief they comply with the modem needs and fit 
for the existing period. Major of these religious institutions of south India 
fit the fancy with the modem education of the contemporary period and 
these Madras£is are affiliated to the university and colleges. The 
opportunity is provided for the student who obtain the degree of Alimiat 
and Faziliat which pave the way for them to get the degree of graduation 
and post graduation from the universities. The Madrasa which follow the 
Islamic pattem in North India, now also follow the footprint of modem 
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education, the Jamia Saadia of Barelvy School thought is a burning 
example. 
While preparing my thesis I have tried my best to record the 
Muslim schools and Madrasas established in North India after 1947. The 
survey of the prominent Madrasas in north India is made completely. 
We have already mentioned that South Indian Muslims developed a 
large number of madrasas for Muslim women education. Some important 
madrasas of South India are as follows: 
1. Jamiatus-Salehat, Bhatkal, Kamataka - established 1973. 
2. Madrasa Islahul-Banat, Bangalore, Kamataka - established in 1985. 
3. Madrasa Ayesha, Hyderabad, Andhra Pardesh - established in 1986. 
4. Jamiatul Banat, Hyderabad, Andhra Pardesh - established in 1988. 
5. Madrasa Banatul Muslemin, Bangalore, Kamataka - established in 
1991. 
6. Madrasatul Salehat, Niswan Madaris, Tamil Nadu - established in 
1993.^ ^ 
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Majmaut-Taleem-e-Islami Lilbanat - Kerala 
In Kerala Arabs had their colonies and Islam popularized through 
these colonies and those who were adjacent to these colonies followed 
and accepted Islam but it took a great deal of effort done by Arab traders 
and the Sufi Saints. They also made their effort for propagation of Islam 
and its popularization. It is worthy to mention here that Islam reached the 
Far East countries such as Sri Lanka, Malaysia, and Indonesia it is 
through Kerala, as the coastal areas of these countries were very important 
for the traders as a business point of view. 
A number of efforts were made to bring new order, new 
organization, and social reform in various fields. In that grim situation the 
sincere and devotees people launched their programme for reform and got 
same success in this regards. Islamic Madrasas and Islamic colleges were 
established and made their syllabus in conformity with the modern 
education as well as professional courses, the credit goes to those who 
were on the helm of affair. 
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As the literacy ratio of Kerala is the highest among other states in 
the country, approximately it has reached 100% and the ratio of higher 
education and professional courses higher than the other parts of the 
country. The Muslim intellectuals made efforts and established Islamic 
institutions for the girls in Kerala. The neighbouring state of Kerala is 
Tamil Nadu, is not for behind in this regard. In Kerala and Madras, 
Madrasa syllabus is prepared which coincides with the courses taught in 
Kalikat University and Madras University for Afzatul-Uloom course and 
those who completed the education from Madrasas were admitted to the 
various courses in the universities and colleges easily. 
In Kerala, rather in entire south India the movement for higher 
education for the girls initiated in last seventies, as a result there came into 
existence a number of Madrasas irrespective to the small and big in 
various parts of the southern India, as a result of this literary rate became 
himdred percent. 
As per the survey it is found that the people of Kerala are more 
active and more sincere than the other people living in the other parts of 
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the country. They are more awakened and well known to their rights. So 
in every field whether it is political, social or educational, they are far 
better. Likewise Islamic activities are also gathering momentum day by 
day and it is flourishing rapidly. 
Islamic college of Shantapuram of Mala district is a most 
significant and oldest educational institution. It was established in 1955 
and it rendered noble services among the Muslims living in that area. It 
also trained the people and washed their mind from anti-Islamic concept. 
In southern India it is a great centre which renders a noblest service to the 
Islamic teaching and training. The other institution named Majmaaut 
Talimeit Islami Lilbanat of Wandour, is also under the Islamic college of 
Shantapuram, which brought out at the same footprint. Islamic college of 
Shantapuram was the first institution of its own kind for the education and 
training of the girls established in June 1979. It is expected that Wandaur 
college also will come out to be a great institution for the education and 
training of the girls, from where Muslim culture will flourish and the girls 
who will get training from this institution will present themselves as a 
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model of high moral character in which Islamic culture and civilization 
will reflect. 
The unique feature of this college is that the arrangement of 
professional courses for girls particularly tailoring, typing and computer 
training is made and syllabus is prepared with religious and modem 
education, while making its syllabus the syllabus of Afzalul-Uloom is also 
consulted. Along with Islamic history, history of Indian culture and 
civilization, English, and Urdu language are also included in the course. 
The pattern of education of this institution is divided into three phases. 
In the first phase primary level course is prescribed in which the 
students are taught translation of the Holy Qur'an, Hadith, Islamic 
Jurisprudence, Biography, Hifz Quran, Arabic language and literature 
with Grammer, writing, practice in Urdu and English (essay writing) as 
well as Islamic history and terminology of Hadith, etc. 
In the second phase the course prescribed which is equivalent to 
Alimiyat as per practice in North India. In this phase Tafsir-e-Qur'an and 
Hadith, and Bulugul Maran are taught fully and Islamic Jurisprudence and 
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Rehtoric prosody are also important courses included along with the 
Islamic History, Indian History, World history, elementary economics, 
English and Urdu language are the subjects of teaching of this phase. 
The third phase is the Faziliat course, as per the practice of North 
India. In this phase Maasur (Mankul) and Maqul Tafsir in Hadith Bukhari, 
Muslim Uloom-ul-Qur'an, Uloom-ul-Hadith, Islamic Jurisprudence, 
Arabic Literature, the detailed study of Islamic history, logic and legal 
share (Faraiz) writing and translation practice, principle of Jurisprudence 
rhyme and rhythm and essay writing in Arabic and Urdu language are 
taught in such a way that student may get full grip and command over the 
subject. 
Keeping in view it is clear here that the system of teaching and 
syllabus is superior and better than the syllabus prescribed in North 
India." 
Jamiatul-Banat, Hyderabad 
The system of religious education in Hyderabad was patronized by 
Nizam, the ruler of Hyderabad. The Muslim nobles and aristocrats 
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encouraged Madrasas education system for both sexes. For primary level 
education was given in the mosque and in the Khanqahs of the Sufi 
Saints. Qazis and Imams made their notable contribution in this respect. 
The religious schools of Hyderabad were unique and open to all Muslims. 
Now a day the system of religious education has been changed and 
modem education is included in the syllabus along with theological 
education. Students of these madrasas became alam-i-din along with 
scientific education. These students can join medical, engineering and 
many other professional courses in the universities. 
The eminent Madrasa Ayesha-tut-Niswan established in 1986. 
During this period may other Madrasas were also established and the 
performance of these madrasas is extremely satisfactory spirit. Before 
independence Madrasas for female education were confined in the 
mosques and in the hospices of Sufi Saints and the teachers were 
generally female or Ustanees. This kind of education was unofficial and 
confined to the mosques and hospices. Its aims and objects are not same 
as the Madrasas trained today the women became Alima and Fazila with 
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the expertise in religious activities and affairs. From the beginning of the 
twenty century Nizam and the other noble aristocrats initiated to set up 
Madrasahs for giil's. During this period, there was great stress on the 
secular subjects but special attentions was paid to teach Islam as a 
subject.^ "* 
Asma Arif Ali has recorded some important Madrasahs numbering 
fifty. Some of them had residential character which was established 
during \,\lC \2iS\, twenty and twenty five years and they are of three kinds, 
first those which are following the traditional Dars-i-Nizamias as it is 
without any change. Second pattern of madrasa, those follow the pattern 
of dar-i-Nizamia with some changes and development. Third Madrasa 
pattern of developed on the modem pattern giving the place to English, 
Computer, Art and Craft in their syllabus along with fiiU education on 
rehgious sciences. 
The common characteristic of these Madrasahs are: They made 
stress on moral training; character building, and Islamic prayer training. 
Strick purdah system for all students is another unique feature of these 
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Madrasas. Efforts are made to create Islamic atmosphere in the premises 
of Madrasa and students are trained to create this atmosphere with in and 
out of Madrasa premises and in their homes. There is an arrangement for 
other activities as Debate, writing practice in Madrasa, pubUshing of 
magazines, reciting of the Holy Qur'an and poems in praise of Prophet 
(S.A.W.) and practice of speech and eloquence on the Islamic and social 
issues are all salient features of these institutions. 
Avoiding the western culture and materialism are the main thrust 
here, students are asked to be away from materialistic view and 
westernization by explaining the harm of western culture and set back of 
materialism there is stress on the students to maintain their identity.^ ^ 
The Darrut-Tarjuma of Osmania University is a noble service to the 
Urdu language which remains the services of Abbasi period and Mamum 
reign. Though Hyderabad witnessed decline and fall & the culture of 
Hyderabad also met the same fate, in spite of this down fall education was 
popular among the- girls and the system of education is far better then the 
North India. 
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Jamia-tul-banat Hyderabad is also one of he prestigious institution 
established in 1988. 
In the state of Andhra Pradesh this institution came out to be an 
excellent institution for its notable contribution, and within a short span it 
achieved a grant success and popularity which is beyond expectation and 
it became a model for the other minor institutions in the state. It seems 
that this institution will encourage and pave the way to bring out other 
institutions in the state as the needs are growing. Jamiatul-banat, 
Hyderabad is highly influenced by Jamat-e-Islami. 
Jamia-tul-Banat is run by a society named as Al-Banat society for 
education and learning (registered). The degree of Alimiyat and Faziliat is 
awarded to the girls after the completion of prescribed course. The 
translation of Qur'an, Hadith, Islamic Jurisprudence, Islamic History and 
Grammer, Arabic language and literature are the subjects of studies. The 
modem education is also included in the course as English, Urdu and 
General Knowledge, etc. 
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The system of education of this institution is divided into two 
phases. The duration of these two phases are six years. After passing these 
two phases they are expected to be efficient to join higher courses of 
rehgious education and Arabic language and Hterature. 
The stage of higher education is divided into two phases first phase 
of Alimiyat and second of Fazilat. 
The four years of Alimiyat course, the students are taught 
translation of the TToly Qur'an, Hadith, Theology, Arabic grammar, essay 
writing and Islamic Jurisprudence as well as Urdu language. Islamic 
history, general knowledge are taught for the inter and high school level. 
The two year of Faziliat course includes special study of Hadith & 
Tafsir, Jurisprudence & principle of Jurisprudence, principle of Tafsir, 
Hadith terminology, Arabic literature and English language of B.A. level. 
A yp.arly magazine is also published, entitled with the name of 
'Tazzaliyat-e-Banat' which is published annually. In Urdu, the magazine 
of Nidaye-Banat and in English, voice of Banat is also published 
respectively. 
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To fulfill the need of the students of other districts, cities, it has 
provided hostel facility for 90 girls. Jamiatul Banat sends its students to 
public exams of universities in the oriental language and Islamic Studies 
as private candidates. Its standard of education is high. Its students 
appearing at the Osm^nia University exams have proved their talent by 
securing distinction in graduate and undergraduate courses. In 1998 the 
numbers of students were 800, teaching s+affs 35 and non-teaching staffs, 
The syllabus of this institution has been prepared short so that girl 
students may complete their education in shortest tenure. The 
arrangements have been made for the students who complete the 
education from here to have the opportunity to seek admission to various 
courses in the colleges and universities in graduation and post-graduation 
level. 
Jamiatus Salihat, Malegaon: 
It was founded in April 1968, by Maulana Muhammad Uthman 
Saheb and his friends. This institution has gained such a fame and 
progress that the whole country and particularly Malegaon is proud of it. 
Whenever a historian writers the history of the Islamic institutions the 
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name of Jamiatus Salihat will be written with golden letters. Its founders 
believe that in spite of knowing the facts that learning of Islamic 
knowledge is compulsory to every man and women. This institution 
believes that all women should be educated, then each and every family 
will be benefited they cannot make progress. Their family life will be 
disturbed and they will remain uncultured. Education is needed to keep 
house in order. To follow Islam education is needed. To establish Islamic 
rule all over the world education is utmost necessary. It has been observed 
that if one girl is educated in the family she changes the whole family. 
She makes the family educated, civilized and gentle. 
It appears that this institution emphasized for higher education for 
women just to preserve Islamic way of life. This madrasa was founded in 
Malegaon (Nasik) and gradually it gained high repute in India and abroad. 
In August 1977, a student from France was admitted to this 
madrasa. In the company of her friends she slo^vly learned Urdu. In 
December, 1977 two girls from the Islands of Maldives got admission in 
Jamia. They memorized ten chapters of the Holy Qur'an. In December 
1978, the first batch of seven girls came from England. For the girls, India 
was unknown. Urdu was unheard and the entire enwonment was 
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puzzling. But within a short period of four months they learned Urdu and 
were admitted in the first standard. In 1983 the Government of 
Maharashtra accepted the certificate of thj Jamia, awarded to the girls 
who are admitted after matriculation, equivalent to B.A. 
Today more than 2000 students are studying. There are forty 
teaching staffs and thirty three non-teaching staffs. Duration of education 
is five years for first phase than second is of five years (four years for 
private students). Academic year starts from June to May. Admission's 
time is the month of June, examinations are held quarterly, half yearly and 
annual,^ ^ 
Another Madrasr is Malegaon, kuUiya Aisha, Mplegaon: 
This madrasa is run by Jamia Muhammadiya Education Society, 
Mumbai. The background in which this society was found is that a section 
of the Muslim society felt that Islamic world was divided into two 
parts.There was the group of Ulema, whose cultural and religious 
activities were confined to the boundary of the mosque, on the other hand 
second group had no hesitation to imbibe all anti-Islamic ideas in the 
name of modem education. But there are some Muslims, who educated 
and moderate, religious and friendly with others, tliey could prove to be 
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useful assets to Muslim Ummah. Arabic and Islamic institutions should 
also try to present a curriculum, coupled with the religious and modern 
educations. 
Today Jamia Mohammadiya Education Society is rendering its 
immense services in Arabic and Islamic Studies for boys and girls in the 
names of Jamia Mohammadiya and Kulliya Aisha respectively. Its system 
is different from North Indian girl's Madrasas. It has included in its 
curriculum, the syllabus of modem education, prescribed by the 
government of Maharashtra. 
Kulliya Fatimatz Zohra, Mau Nath Bhanjfn, U.P. and Kulliya 
Aisha, Malegaon is having same curriculum and education system. It is 
really very astonishing. Other Madrasas have formulated different 
curriculum for women, keeping in view, the social and individual 
requirements of Indian Muslim women. In spite of this, this institution is 
one of the few Madrasahs of Ahl-e-Hadith, which is progressing by leaps 
and bounds: 
System of education is as follows: 
• Primary 
• Middle 
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• Secondary (Alimiyat) 
• Kulliyatus Shariya (Fadhilit) 
• Mahad-ul-Tadbir-al Dayyiyat (a Women's Training Center for 
Teaching and Preaching Islam) 
• Tahzibul Quran (Department of Memorization of Quran) 
• Arts College 
Malegaon locates in Maharashtra, in Maharashtra a number of 
societies and charitable trusts were established for the welfare of society 
from a long time, these societies were working during the British regime 
too.^ « 
The study of Malegaon is necessary that more then half of the 
population of Muslims in Malegaon are held from Azamgarh and 
Maimath Bhanjan. The people of Mau and Azamgarh reach Malegaon to 
seek their livelihood and settled their permanently but they retained their 
identity as well, lleligious education in Azamgarh and Jaunpur existed 
from Mughal period, this practice was followed by them, who settled 
there. Malegaon is one of the important place in Maharashtra where 
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religious education is most popular, and attention is paid to the girl 
education equally as to-the boy. 
Religious institutions are found in Malegaon and in adjacent places 
in considerable number. The credit goes to the Malegaon that the 
institution of different schools of thoughts are found in this city when the 
education for the girls was found necessary and Madrasas established for 
this purpose. The first Madrasa of girls education established in 1964 in 
Malegaon city, later on in 1968 and 1969 one after another established as 
Jamia-tus-Salehat Male G. & GuUia-tut-Tahirat, respectively. 
In 1979 excellent institution brought into being and the founder was 
Maulana Mukhtar Ahmad Nadwi who did a lot of Marvelous deeds in the 
country as he established a number of schools and mosques and charitable 
hospitals in the various parts of the country, the Alia High School, in 
IntercoUege and Ali Niswan Madrasa and Alia Charitable Hospital. Late 
Maulana Mukhtar A. Nadwi was the iron man in his decision making and 
perfoimance. 
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An Ahle-hadith Madrasa was established in Malegaon city from a 
long time. The credit goes to Mukhtar A. Nadwi who converted this 
humble Madrasa into a grand institution outside of the city. He acquired a 
large campus out of the city and established a number of institutions there, 
as Alsire Hospital, Tibbiya College and a girls school named as Ayesha 
Siddiqa Mansoora-Malegaon, this institution is also one of the largest 
institution with the variety of disciplines and courses of studies. 
As we have said that Muslims have created and established a 
number of chari.able institutions and societies in Maharastra. This 
practice continues and flourished after independence and they followed 
the same practice in the English regime too. Anjuman-Hidaitul Malegaon 
is a popular welfare society established b}' the Muslims of Malegaon. This 
society has played a key role to fulfill the dire iieeds of the community. 
Madrasa Taleem Un-Nisa is governed by the same society. 
This Madrasa is a small one in comparison to other Madrasas but it 
was unique one for its method of teaching and training and it follows the 
views of Deobandi school of thought. 
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Efforts are made to create religious awareness and understanding to 
propagate Islam and Islamic concepts. Students should also be free from 
corruption and corrupt practices. They should observe religious life. 
Taslimun Nisa madrasa is also linked with Tablighi-Jamaat. The 
education is divided into two phases. The first phase is of two years and 
the second phase is of five years. After the completion of these two phases 
the Degree of Alimiyat is granted, there are certain rules and regulations 
which is binding to teachers and students to follow. This Madrasa of 
Deobandi school of thought has come first in existence. And it totally 
follows the footprint of Deoband Dars-e-Nizami course, the people are 
thinking to bring some change and amendment in the syllabus and method 
of teaching which may benefit the madrasa.^ ^ 
These Madrasahs which we have discussed above are usefiil and 
advantagenous for the religious point of view but we would like to quote 
here the comment made by an 'Arab intellectual' during his visit to 
Deoband that "these Madrasas are fort for Islam". Ofcourse these 
Madrasas are playing key role for the protection of Islam. The separate 
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Madrasas for girls are also the dire need of the time which is being 
fulfilled. Some Madrasas have prepared the syllabus in conformity with 
the modem education which is praise worthy as well as the steps taken by 
the people in this regard is also applausable. 
My humble suggestion in this regard is that there must be some 
professional courses particularly for the girls which may help them to 
stand on their own feet, 
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Cfiapter fourth 
Indian MusRm Women's ContriSution 
to Islamic Studies Since 1947 
Muslim women have not been confined only to the household 
affairs. They have contributed a lot in the field of Islamic history and 
culture. 
Not only they (Indian Muslim women) have contributed in Islamic 
history and culture but they have also made progress in other fields also. 
After independence in 1947, tremendous contribution has been made by 
women in all the fields of knowledge, including Medical Sciences, 
Engineering, Literatures, Social Sciences, Law, Quranic Sciences, Hadith 
Literature, Fiqh (Islamic Jurisprudence), Theology and other branches of 
knowledge. They have compiled a treasure of books which shows their 
interest in this field. Since 1947 Indian Muslim women have been actively 
participating shoulder to shoulder with men in every field. 
Here, we have concentrated only on the contribution made by the 
Indian Muslim women to the discipline of Islamic Studies after 1947. 
Indian Muslim women not only wrote books on Islam and Muslim history 
and culture but many women actively engaged in research work in Islamic 
studios. Hence, we have also concentrated our research work on the 
contribution of Indian Muslim women particularly who have pursuit their 
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research work in Islamic studies in different universities where Islamic 
studies are taught. 
Following are the lists of various universities where Islamic studies 
are taught and Indian Muslim women contributed in the field of Islamic 
studies are as follows: 
1. Aligarh Muslim University, Aligarh (U.P.) 
2. Jamia Millia Islamia, New Delhi. 
3. Jamia Hamdard, New Delhi. 
4. Kashmir University, Srinagar (J & K) 
5. Kerala University, Kerala 
6. Lucknow University, Lucknow (U.P.) 
7. Osmania University, Hyderabad (A.P.) 
8. Visva-Bharati University, Shantiniketan (West Bengal) 
tiJAI IGARH MUSLIM UNIVERSITY, ALIGARH (U.P.) INDIA 
Miss Shabnam Fatima: She was awarded M.Phil in Islamic Studies in 
1984, Aligarh Muslim University, Aligarh, U.P., India. The dissertation 
entitled "The Concept of State in Islam" submitted under the 
supervision of Prof Mahmudul Haq. 
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Chapter One: "Evaluation of Mekkan Policy on the Eve of Islam", 
chapter first deals with a critical evaluation of the origin and growth of the 
concept of state and politics as evolved during the classical period of 
Islamic history in consonance with times and circumstances, it is 
necessary in order to understand the exact political conditions in which 
Islam took root. 
Chapter Two: "Medinan State: Its chief features", chapter second 
presents chief features of the Medinan state founded by the Prophet 
(S.A.W.) of which the Prophet himself was the administrator, it is a well-
known fact that the Prophet (S.A.W.) did not leave behind and clearly 
defined theoretical structure of the state, therefore, the first four Khaliphs 
who followed him and under whom Islam made rapid expansion had to 
face a vastly different and much more complex situation, precedence for 
many things were not to be found in the Prophet's sayings or his practices. 
Chapter Three: deals with the "The Caliphate", the period ended the 
'Islamic State' underwent fundamental changes under the Umayyads. 
Later on, despite the Abbasid's religious pretensions, the nature of the 
Caliphate no long( r remained theocratic, and the origin of the Caliphate. 
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Chapter Four: "The Sharia and its Development", chapter four deals 
with the rise and development of Shari'a - the law of the Islamic state, 
leading to its codification. 
Chapter Five: "Development of Islamic Political thought", chapter five 
presents the critical assessment of political thoughts of various Muslim 
thinkers and philosophers of the medieval period etc. 
Finally the thesis made a very logical conclusion.' 
Miss Nuzhat Nabi: She was awarded M.Phil., on "Sufi Literature in 
India upto the 16"" century" in the year 1986, Department of Islamic 
Studies, Aligarh Muslim University, Aligarh, U.P., India, submitted under 
the supervision of Prof Azduddin Khan. 
The thesis contains seven chapters. 
The First Chapter is Introdution. 
Chapter Second is on "Sufi Literature During 12* Century". Chapter 
second deals with sufi literature during the 12* century. This chapter also 
discusses the chief features of the sufi saints till 12* century which also 
includes early Sufis. 
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Chapter Third is on "Sufi literature During the 13* Century". This 
chapter examines the development of sufi literature during the 13 
century and various sufi orders in India. 
Chapter Four is on "Sufi Literature During the 14* Century". The 
present chapter also highlights Islam and Muslims in the fourteenth 
century India. 
Chapter Fifth is on "Sufi Literature During 15* Century". Chapter five 
also focuses some light on socio-religious conditions in India during the 
fifteenth century. 
Chapter Sixth is on "Sufi Literature During the 16* Century". Chapter 
six also deals with the various Sufi Silsilahs in India during the fifteenth 
century. 
Conclusive phase of the dissertation has presented summary 
accoimt of the thesis.^ 
Miss Yasmin Shabnam Shenvani: She was awarded M.Phil in the year 
1986 in Islamic Studies, Aligarh Muslim University, Aligarh, U.P., India. 
Dissertation entitled "Hadith Literature in Urdu: A Bio-
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Bibliographical Survey" submitted under the supervision of Prof. M.I. 
Ansari. 
The dissertation contains six chapters. 
Chapter First is on "Islam in India", chapter first deals with the advent 
and spread Islam in India. It also discusses the establishment of Muslim 
rule in India. 
Chapter Second is on, "Origin and Development of Islamic Sciences 
(Quran, Hadith and Fiqh) in India". Chapter second critically examines 
the origin and development of Islamic Sciences in India. 
Chapter Third is on "Hadith Literature in India". This chapter critically 
evaluates the development of Hadith literature in India from the very early 
period upto the establishment of Darul-Uloom, Deoband and Mazahir al-
Uloom, Saharanpur in India. 
Chapter Four in on: "Hadith Literature in Urdu". The present chapter 
discusses a brief history of the origin and development of Urdu language 
in India. Then this chapter deals with the lives and works of Twenty 
Eminent traditionists of India. 
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Chapter Five is on "A Study of important original and translated works 
on Hadith Literature in Urdu". The present chapter is a study of important 
original and translated works on Hadith Literature in Urdu. 
Chapter Six is on "a List of Original and Translated Works on Hadith 
Literature in Urdu", chapter six presented a list of original and translated 
works on Hadith Literature in Urdu. 
Finally the dissertation presents a fine conclusion.^  
Ms Shaista Azizalam: She was awarded M.Phil in Islamic Studies, in 
1988, Aligarh Muslim University, Aligarh, U.P., India. Dissertation 
entitled "Role and Status of Women in the Quran" submitted under the 
supervision of Dr. Muhammad Azam Qasmi. 
It contains six chapters which are as follows: 
Chapter One deals with "The Message of the Quran to Humanity". 
Chapter Two: "The Feminine Character in the Quran", the chapter is 
divided into two sub-chapters. 
a) The Ideal 
b) The Deprolable 
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Chapter Three is on "Women's Role in Society", this chapter is further 
sub-divided into tvvo sub-chapters. 
a) In family 
b) In Wider Social Sphere 
Chapter Four in on "Women and Shariah", this chapter is further sub-
divided into four sub-chapters. 
a) Marriage 
b) Divorce 
c) Inheritance 
d) Punishment 
Chapter Five critically evaluates "Purdah and the Quran", the ideology 
of the existing purdah system vis-a-vis the Quranic injunction in this 
regard. 
Chapter Six is a critical analysis on "Slave Girl's and Orphans", defining 
the rights of slave girls and orphan. 
The dissertation finally gives a logical conclusion.'* 
Miss Shabnam Begum: She was awarded Ph.D. in Islamic Studies, in 
1994, Aligarh Muslim University, Aligarh, U.P., India. Thesis entitled, 
108 
"Bengal's Contribution to Islamic Islamic Studies During the 18*'' 
Century", submitted under the supervision of Prof. M. Salim Kidwai, in 
the department of Islamic Studies, A.M.U., Aligarh in the year 1994. 
Chapter First, Section I, is entitled, "Early Muslim Contact with 
Bengal". This section first of the first chapter highlights with historical 
evidences that the Muslim Sufi Saints, traders, tourists fi-om Persia, 
Arabia, Turkistan, Afghanistan came to Bengal between eight to 
thirteenth century C.E. 
Section II, discusses about the "Socio-political contact of the 
Muslims with Bengal", which starts fi-om Ikhtiyaruddin's Muhammed 
Khalfi, who first conquered Bengal in the early thirteen century and 
conquest ended in the eighteenth century. The patronage of the Muslim 
rulers towards the scholars, the Sufis and the Ulama, and construction of 
mosques, madrasas, Khanqas and Caravan Sarai by them have been 
highlighted. 
Chapter Second is on "Religious Institutions of Bengal in the IS'^  
century". This chapter deals with the various institutions established by 
the Muslim rulers, the nobles and the British authority. 
109 
Chapter Third is on "The Sufis of the Eighteenth Century". This chapter 
critically evaluates the preachings and the achievements of the Sufis in the 
eighteen century began. Some of the Sufis were specially gifted with 
literary talents and they have been included in the subsequent chapters. 
Chapter Four is on "Arabic and Persian Literatures in Bengal during the 
18* Century". This chapter critically examines Arabic and Persian 
literatures in Bengal in the eighteenth century along with the short 
biographical sketch of the authors. 
Chapter Five is on "Contribution of Muslims to Bengali Literature in the 
18* Century". This is the final chapter of the thesis. This chapter analyses 
the contribution of Muslims to Bengali literature - in the eighteen century. 
Finally Shabnam Begum has presented a very nice conclusion.^  
Miss Shahnaz Shabbir: She was awarded Ph.D. in 2006 in Islamic 
Studies, Aligarh Muslim University, Aligarh, U.P., India. The thesis 
entitled "Religious Ideas of Sir Syed Ahmai Khan: A Critical 
Analysis" submitted under the supervision of Prof. Sayyid Ahsan. 
The thesis contains seven chapters. 
Chapter First deals with the life and times of "Sir Syed Ahmad Khan: 
An Introduction". The author of this work attempted to write his life in 
such a manner so as to portray his psychological and intellectual progress 
as an enlighted thinker and scholar, she relied largely on the work of Altaf 
Husain Hali who was his colleague and admirer. 
Chapter Two is on "Sir Syed's Works on Religion and Islam". The 
second chapter critically evaluates the works of Sir Syed Ahmad Khan on 
religion and Islam. 
Chapter Three "Islamic Faith". Chapter three critically deals with Sir 
Syed's views on Islamic faith. 
Chapter Four is on "Islamic Metaphysics". Chapter four critically 
examines the ideas of Sir Syed Ahmad Khan on Islamic metaphysics. 
Chapter third and fourth critically emphasized metaphysical ideas 
in Islam as conceived by earlier thinkers followed by Sir Syed's own 
perception, this is the most delicate subject. 
Chapter Five is on "Sir Syed on Rationalism". Chapter five discusses the 
rational ideas of Sir Syed Ahmad Khan. Sir Syed is said to have revived 
the Mutazilite traditions in modem times. He is therefore termed as a neo-
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Mutazilite by many scholars. The concept of free-will and predestination 
are amongst the most controversial isseas of Islamic thought. The above 
issues are very nicely discussed. 
Chapter Six is on "Sir Syed and Islamic Theology". Chapter six critically 
examines the ideas of Sir Syed Ahmad Khan on Islamic theology. The 
present chapter highlights that Sir Syed was against the Indian Muslims 
faith on taqlid and also discussed many other theological issues.Sir Syed 
became the target of criticism by the Ulama, but one of the main objective 
of Sir Syed was to endue a enw interpretation of Islamic doctrines, Ijtihad 
was the best instrument of Sir Syed. 
Chapter Seven is on "Towards a New Methodology of Understanding the 
Quran". It critically deals with his Tafsir, to highlight the methodology of 
Sir Syed's Tafsir writing and discusses those ideas of Sir Syed which 
radically differ from traditional interpretations. 
Finally author has presented a very impressive conclusion ^ 
Ms Naseem Mirza; submitted her Ph.D. Ihesis entitled "Contribution 
of Maryam Jameelah to Islamic Thought" in the year 2008, submitted 
112 
under the supervi?ion of Dr. Obaidullah Fahad, in the Department of 
Islamic Studies , Aligarh Muslim University, Aligarh, U.P., India. 
The thesis contains four chapters. 
Chapter One: "Islam and the West - A Study of the Muslim 
Approaches". Chapter first deals with the Muslims response to the west, it 
also provides a background essential to understand the great personalities 
and remarkable contribution of Maryam Jamee'ah, most of her writings 
have addressed to the issues of Islam and the West. 
Chapter Two: "Maryam Jameelah: Life Education and Spiritual 
Journey". Chapter second gives a detailed account of the childhood, 
education and ancestral religion, her socio-religious conditions and finally 
her spiritual journey from Judaism to Islam. 
Chapter Three: "A Prolific Writer of Islam". Chapter three critically 
examines her academic works on Islam and Muslims. 
Chapter Four: "Contribution to Islamic Thought". Chapter four critically 
evaluates "Contribution to Islamic Thought by Maryam Jameelah" 
Finally the thesis presented a very nice conclusion.^ 
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Nighat Rasheed; submitted her Ph.D. Thesis entitled "A Critical Study 
of the Reformist Trends in the Indian Muslim Society During the 19"* 
Century" in the year 2008, submitted under the supervision of Prof 
Sayyid Ahsan, in the Department of Islamic Studies , Aligarh Muslim 
University, Aligarh, U.P., India.^  
ALIGARH MUSLIM UNIVERSITY, THEOLOGY DEPARTMENT 
SUNNI 
Hanifa Razi: She was awarded Ph.D. in Theology (Suimi) in 1964. The 
thesis entitled "Hazrat Abdullah bin Masud and His Fiqh" submitted 
submitted imder the supervision of Maulana Saeed Ahmad Akbarabadi. 
The work discusses in detail the life both before and after the 
conversion of Islam, contribution of Hazrat Abdullah to Islamic Sciences 
to Hadith literature to tafsir and particularly to fiqh and its principles. His 
character estimate and achievements are also discussed at length.^  
Azra Salam Ansari: She was awarded M.Phil, in Theology (Sunni) in 
1983. The thesis entitled "Qualities and Virtues of Prophet (S.A.W.)". 
The work discusses in detail the life, v^haracter, role, features, 
achievements, estimate, etc. of Prophet (S.A.W.).^ ° 
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Shabnam Anjum: She was awarded Ph.D. in Theology (Sunni) in 1994. 
The thesis entitled "Umme Hatul Muminin (Mother of the Believers) 
their Virtues, Praises and Contribution to Literature". Submitted 
under the supervision of Prof. Raufa Iqbal. 
The thesis contains eleven chapters which are as follows: 
Chapter One: "Hazrat Khadijah (R.A.)" Life, Character, Virtues & 
Praises and Her Narrations. 
Chapter Two: "Hazrat Sauda (R.A.)" Life, Character, Virtues & 
Praises and Her Narrations. 
Chapter Three: "Hazrat Ayesha Siddiqa (R.A.)" Life, Character, 
Virtues, Praises Her Fiqhi vision and Her Contribution to Islamic 
Sciences to Hadith Literature. 
Chapter Four: "Hazrat Hafsa (R.A.)" Life, Character, Virtues, 
Praises, Contribution to Knowledge and Her Narrations. 
Chapter Five: "Hazrat Zainab bint Khazeemah (R.A.)" Life, 
Character, Praises and Virtues. 
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Chapter Six: "Hazrat Umm-e-Salma (R.A.)" Life, Character, 
Virtues, Praises, Her Contribution in Transmitting Ahadith and to Islamic 
Sciences. 
Chapter Seven: "Hazrat Zainab bint Hajsh (R.A.)" Life, Character, 
Virtues, Praises and Her narrations. 
Chapter Eight: "Hazrat Jauweriah (R.A.)" Life, Character, Virtues, 
Praises, Her narrations and Contribution to Knowledge. 
Chapter Nine: "Hazrat Umm-e-Habeeba (R.A.)" Life, Character, 
Contribution to Knowledge, Her Narrations, Virtues and Praises. 
Chapter Ten: "Hazrat Maimoona (R.A.)" Life, Character, Virtues & 
Praises, Her Narrations and Contribution to Knowledge.'^ 
Ms. Raziya Jabeen: She was awarded M.Phil in Theology (Sunni) in 
1975, A.M.U., Aligarh, U.P., India. The dissertation entitled, "History of 
Firangi Mahal: In the Light of Original Sources" submitted under the 
supervision of Maulana Mufti Mohd. Raza. 
The dissertation contains the following chapters: 
Chapter One is on "Qutub-Din Sahalvi; His Geneology". 
Chapter Two is on, "Shaikh Hafiz Mudarris". 
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Chapter Three is on, "Shaikh Ahmad bin-Hafiz". 
Chapter Four is on, "Mulla Abdul Karim bin-Ahmad". 
Chapter Five is on, "Mulla Abdul Haleem bin Abdul Kareem". 
Chapter Six is on, "Mulla Kutub bin Mulla Abdul Haleem". 
Chapter Seven is on, "Mulla Mohammad Asad". 
Chapter Eight is on, "Mulla Nizamuddin". 
Chapter Nine is on, "Mulla Mohammad Raza". 
It throws light on the life, works, contribution, achievements, role 
played by these great personalities in the Firangi Mahal and has been 
discussed in detail. 
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Finally the dissertation made a very logical conclusion. 
Naseem Manoor: She was awarded Ph.D. in Theology (Sunni) in 1976. 
The thesis entitled "Concept of Welfare State in Islam" submitted under 
the supervision of Dr. Qari Mohd. Rizwanullah. 
The research work consists of eight chapters. 
Chapter One is o i "State: Meaning, Concept and its Organs", the chapter 
discusses in detail the meaning, organs, structure and objective, etc. 
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Chapter Two is on, "Conditions of Arabia before Prophet Mohammad's 
Birth". The chapter includes poHtical, cultural, social, religious and moral 
conditions. It also discusses political organization in Prophetic period, 
welfare state and its Islamic concept and organization of welfare state in 
tiie light of holy Quran. 
Chapter Three is on, "The Pious Caliphate Khalifat-e-Rashida" the first 
section of this chapter throws light on themes like, origin and meaning of 
Caliphate, Pious Caliphs: Abu Bakr (R.A.), Uthman (R.A.), Ali (R.A.), 
etc. The second section deals with rights of the people (Haquqal-Ibad) 
including the rights of parents, children, neighbours, orphans, widows, 
needy persons, etc. 
Chapter Four deals with the qualities of supreme authority. Islamic laws, 
historical background of shura and its status of present day parliament, 
etc. 
Chapter Five "Concept of Welfare in the Social System of Islam", deals 
with the concept of property, land ownership in the light of Quran, 
agriculture, farming and landlordship and diversion of inheritance. 
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Chapter Six is on, "Islamic Territorial and Economic System: Bayt al-
Mal". 
Chapter Seven deals with the "Islamic Ethical System, Emergence of the 
Welfare State", "Comparison of Islamic Welfare State with other Systems 
and the Status and Superiority of Islamic System" are the themes included 
in this chapter. 
Finally she has presented a logical conclusion. 
Rehana Ziya: She was awarded Ph.D. in Theology (Sunni) in 1982. The 
thesis entitled "A Critical and Analytical Study of Bayan al-Quran, 
Tafsir of Maulana Ashraf Ali Thanvi in the light of other Urdu 
Tafasir and Tarajim" submitted under the supervision of Prof. Fazlur 
Rehman. 
The research work discusses in brief and in detail various themes 
mentioned as: 
1. An analysis of Bayan al-Quran in view of the Scholastic, Juristic, 
Rational and Tafsir Bil-Mathur. 
2. An analysis of few exegesis (Tafasir) before Maulana Thanvis 
Tafsir. 
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3. Features of Bayan al-Quran in the light of various translations of 
Quran. 
4. Features of Bayan al-Quran with analysis and criticism in the light of 
few examples. 
5. Exegesical Principles of Bayan al-Quran. 
6. Brief description of Mafassirs (Maulana Th.^nvi) life. 
7. Maulana Thanvi as viewed by contemporary Ulema. 
8. Status of Religious Personalities. 
9. Letters of Religious Personalities. 
Finally she was fine conclusion.''* 
Shabnam Anjum: She was awarded M.Phil in Theology (Sunni) in 1990, 
A.M.U., Aligarh, U.P., India. The dissertation entitled, "Position of 
Women in World History before Islam" submitted under the 
supervision of Prof Raufa Iqbal. 
The dissertation contains nine chapters which are: 
Chapter One: "Position of Women in Pre-Islamic, Arabia". 
Chapter Two: "V^^ omen in Ancient Greece". 
Chapter Three: "Women in Ancient Roman Emipre". 
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Chapter Four: "Women in Hindu Religion". Status of women in ancient 
Hinduism. 
Chapter Five: "Introduction of Budhism", position of women in 
Budhism. 
Chapter Six: "Introduction of Jainism". Women in Jainism. 
Chapter Seven: "Introduction of Zoroastrianism". Women in Zoroastism. 
Chapter Eight: "Introduction of Judaism", women in Judaism. 
Chapter Nine: "Introduction of Christianity", women in Christianity. 
The research work discusses in detail in the first chapter the history 
of position, status, and role of women in Arabia before Islam and also 
highlights it in the light of Quran and Hadith. 
The other chapters it discusses briefly and elaborately analyses the 
religions of ancient world vis-a-vis status of women in these rehgions. 
Finally gives a logical conclusion. '^  
Qaiser Jahan Haihmi: She was awarded M.Phil, in Theology (Sunni) in 
1992, A.M.U., Aligarh, U.P., India. The dissertation entitled "Sirat al-
Nabi in the light of Quran" submitted under the supervision of Prof 
Abdul Aleem Khan. 
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It contains eight chapters which are as follows: 
Chapter One is on deals with the "Literal and epistemological meaning 
of Seerah and difference between history and Seerah". 
Chapter Two is on "Separation of Seerah from the Treasure of ahadith 
and its aim" this chapter the term 'Hadith' its meaning, separation of 
Seerah from Ahadith Literature and its objectives. 
Chapter Three is on, "Disagreements between Seerah Writers and 
Muhadithin" dais with the differences between ahl-e-seerah and 
Muhadithin. The differences in principles is narrating the ahadith and 
seerah are also discussed in this chapters. 
Chapter Four is on, "Sources of Seerah of Prophet (S.A.W.): Quran and 
Hadith" this chapter is based on Introduction, importance and objectives 
of holy Quran are described, Quran superiority over other revealed books 
is also mentioned in this chapter. Meaning of Hadith and virtues of 
Muhadithin are also included. 
Chapter Five is on, deals with the "Praises and Virtues of Prophet 
(S.A.W.) in the Holy Quran", Quran's indication of Prophet (S.A.W.) 
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advent. His Makki and Madani Life and his Seerah and Khalq-i-Azeemi is 
described. 
Chapter Six is on, "Prophet (S.A.W,) Methods of Teaching in the Light 
of Quran". Chapter six deals with Methods of Preaching Islam and 
Principles of Commandments of Allah, etc. 
Chapter Seven is on, "Stress and Obedience of Prophets in the Quran" 
this chapter discuss the stress on obedience of Prophet (S.A.W.), its His 
obedience is good and for the welfare of here and hereafter and source of 
succe-jS. 
Chapter Eight is on, "Prophet's Seerah is protected for all times like holy 
Quran", discusses that Prophet's Seerah will be protected for all ages like 
holy Quran. 
Finally it is followed by the conclusion. ^ ^ 
Qaiser Jahan Hashmi: She was awarded Ph.D. in Theology (Sunni) in 
1994. this thesis entitled "Beliefs, Practices and Division of Good Deeds 
in the Light of Quran and Seerah of Prophet (S.A.W.): A Researchical 
Survey" submitted under the supervision of Prof Abdul Aleem Khan. 
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The research work consists often chapters a ad is followed by the 
conclusion. 
Chapter One "Belief: Literal and Epistemological Meaning". 
Chapter Two is on "Belief in Tawhid (unity)". 
Chapter Three is on, "Belief in Angles". 
Chapter Four is on, "Belief in the Books of Allah". 
Chapter Five is on, "Belief in Prophethood". 
Chapter Six is on, "Belief in the Hereafter". 
Chapter Seven is, "Belief in Fate (Taqdeer)". 
Chapter Eight is, "Division of Aamal (Good Deeds)". 
Chapter Nine is on, "Meaning and Interpretation of Mamlat". 
Chapter Ten is on, "R.elation between Beliefs and Deeds". 
The research work discusses in detail meaning, message, and 
importance and objectives of the beliefs and also discusses in detail with 
the importance of Deeds, their division and also about Maamlat including, 
Nikah, Mehr, Talaq etc. and also discusses the relationship between the 
Beliefs and the Deeds to a great extent. ^ ^ 
124 
Naiyera Zarin: She was awarded Ph.D. in Theoiogy (Sirnni) in 2004, 
A.M.U., Aligarh, U.P., India. The Thesis entitl-^d "Higher Women 
Religious Institution of India and their Curriculum: A Researchical 
Analysis", submitted under the supervision of Dr. Naseem Mansoor. 
The research work contains five chapters. 
Chapter One is on, deals with the "Women Education in the Light of 
Quran and Sunnah", the chapter discusses the imponance and value, 
value, of learning and teaching, women education during and after 
Prophet (S.A.W.), Sahabiyat, Tabiyat and Muslim Women upto 14^ 
Century A.H. and a general survey is made. 
Chapter Two is on "Women Education in India: A Historical Survey" 
this chapter includes various sub-topics and themes like. Education 
System in Ancient India, Education of Muslim Women diuing Muslim 
Rule, Women Education during Mughal Rnle, Learned Women of 
Mughal Period, Women Education before and after Independence. 
Chapter Three is on, "Women Religious Institutions of India and their 
Curriculum". The chapter which is main theme of the Research work 
includes various sub topics like. Necessity, Importance and Objectives of 
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Women Madrasas, Women Educational Institutions of India (before and 
after independence). Add a detailed discussion is made on these themes. 
Also Syllabus, Curriculum, Pattern of Exam., Rules and Regulations of 
these institutions are discussed. 
Chapter Four is on, "Curriculum of the Higher Level Madrasas of both 
Sexes". This chapter includes, a Comparative Analysis, Religious 
Institution and Modem Contemporary Sciences, Praise Worthy 
Achievements etc. It also discusses comparative analysis of curriculum 
syllabus of Darul Ulum's and of female Madrasa (Jamia Banat). 
Introducing Modem Sciences and combating challenges is also described. 
Chapter Five is on, "Contribution Services Rendered by Female 
Education Institutions, Realities and Problems - Advices and Comments" 
this chapter includes four sub-chapters which are: 
1. Influence and contribution of women Madrasas, 
2. Curriculum and Important features of women education, 
3. Organization of Women Madrasas, and 
4. Problems of women Madrasas. 
and these are discussed in detail. 
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Finally, Naiyera Zarin has presented a logical conclusion. 
SHIA 
Syeda Razia Jafri: She was awarded Ph.D. in Theology (Shia) in 1976. 
The thesis entitled "A Detailed Study of the Major Sects of Islam with 
Special Reference to Shia Sects", submitted under the supervision of 
Maulana Syed Ali Naqvi. 
The research work contains five chapters A h^ich are as follows: 
Chapter One is on, discuss in detail "Islam and Pre-Islamic Period: 
Background". 
Chapter one consisting of five sub-chapters, discusses in detail: 
1. The meaning of religion, main interest in religion. 
2. Religions of Arabs before Islam or Pre-Islamic Religions of Arabs. 
3. Rise or mergence of Islam. 
4. Coming of Messengers and number of Messengers. 
5. Prophet Muhammad's system of government. 
Chapter Two is on, "Historical Background of Shia'ism", chapter two 
consisting of three sub-chapters, discusses in detail which are: 
1. Character and achievements of Hazrat Ali. 
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2. Hazrat All's Caliphate and 
3. His views on peace and war. 
Chapter Three is on, "Why Islam Divided into Sects". 
Chapter Four is on, "Islamic Sects" deals witli two sub-chapters which 
are: 
1. On the basis of differences in understanding the basic beliefs. 
2. On the basis of scholarticism. 
Chapter Five is on, "Shia'ism and Other Islamic Sects". Chapter five a 
detailed study of Shia and other Islamic sects. 
Finally, it is followed by the conclusion.^ ^ 
Ms Shahida Shaheen Waqee: She was awarded M.Phil, in Theology 
(Shia) in 1981, A.M.U., Aligarh, U.P., India. The dissertation entitled 
"Asma bint Hamees (R.A.)" submitted under the supervision of Maulana 
Syed Kazim Naqvi. 
The research work discuss in detail Geneology of Asma, Her 
convession to Islam, Her marriage. Her migration to Abyssinia, Her 
contribution to Islam, Her poetry; authors who have narrated from her, 
Her death and lastly her narrated Ahadith. °^ 
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Miss Rehana Jamal: She was awarded M.Pl^il. in Theology (Shia) in 
1984, A.M.U., Aligarh, U.P., India. The dissertation entitled "Life and 
Contribution of Sahib Muzha Ithna Ashari: An analysis" submitted under 
the supervision of Maulana Syed Kazim Naqvi. 
The research work describes the life and contribution with in the 
field of knowledge and in religion and discusses them in detail. 
Besides it throws light and analysis his literary contribution, His 
death, His literary genius etc. '^ 
Naseem Zebra: She was awarded M.Phil, in Theology (Shia) in 1985. 
The thesis entitled "Revelation (Nazool) of Holy Quran and the Beliefs 
of Arabs" submitted under the supervision of Prof. Syed Kazim Naqvi. 
The research works discusses in detail various beliefs, superistition, 
customs and traditions, common among the people of Arabia at the time 
of Prophet's birth. 
It also discusses various religions like Judaism, Christianity, Idol-
worship, Zoroastrianism and other (Jins) prevalent in Arabia and their 
origin. Influence of customs and tradition on Religions and the Impact of 
Rehgions on people is also discussed in it. ^ ^ 
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Mrs, Rani Bano Rizvi: She was awarded Ph.D. in Theology (Shia) in 
1991, A.M.U., Aligarh, U.P., India. The thesis entitled "Social Status of 
Women in Islam" submitted under the supervision of Dr. S. Irtiza 
Husain. 
The research work contains six chapters including introdution and 
conclusion, which are as follows: 
Chapter One: 'Introduction" — this title the importance and the 
significance of social and individual status of women has been presented. 
Chapter Two: deals with the "Historical Review" in this chapter the 
developmental history of the status of women during pre-Islamic period 
has been depicted, in ths chapter are related to the legal position of 
women in society, her, status as wife, mother and daughter as they were 
practiced before the advent of Islam in the Arabian Peninsula and in other 
neighbouring countries, this chapter is most important because it deals 
with the status of women in their historical perspective. 
Chapter Three: "The Era of Enlightenment" deals with the position of 
women after the advent of Islam, this chapter consists of various 
commands revealed in the holy Quran, regarding the actual position of 
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women in Islam, the sayings and the practices of the holy Prophet 
(S.A.W.) to maintain social and individual status of women have also 
been presented, an effort has also been made to examine the validity and 
genuineness of the charges which have been raised against Muslim 
women from various sections of society. 
Chapter Four: "The Institution of Marriage", deals with the significance 
and the importance of marriage institution in Islam, the reforms which 
were introduced by Islam in making this institution a sacred and 
honourable matrimonial agency have been explained, the importance of 
dower, condition of divorce, justification about polygamy, have also been 
covered in this chapter. 
Chapter Five: "Education and Inheritance" this chapter deals with two 
most important and crucial topics regarding the social status of women in 
Islam. 
The first part deals with the importance of education in Islam, it has 
convincingly been explained that Islam did not discriminate between the 
male and female members of the society so far the acquisition of 
knowledge and ed acation is concerned. 
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The second part deals with the importance of inheritance in Islam 
and the social significance of right of women in parents property. 
Miss Kameel Farima: She was awarded M.Phil, in Theology (Shia) in 
1995. The thesis entitled "Tafsir of Quran and Contribution of Aima 
ahl-e-Bayt" submitted under the supervision of Syed Farman Husain. 
The main themes discussed in this research work are, Tafsir of 
Quran and Contribution of Aima, Ahadith related lo holy Quran, Hazrat 
Ali and his contribution. Imam hassan, Imam Zainul Abidin, Imam M. 
Baqir, Imam Jafar Sadiq, Imam Musa Kazim, Imam Ali Raza, Imam Ali 
Naqi, Imam Hassan Askari, Imam Mehdi and their contribution. 
The work also throws light, importance of Tafsir, development of Tafsir 
from the prophetic period and the patronage of Hazrat Ali to Tafsir 
literature. It also discuses the ahadith infavor of importance of Quran, its 
Tafsir and in favor of Ahl-e-Bayt.^ "* 
[iiJJAMIA MILLIA XSLAMIA, NEW DELHI 
Mrs Ifftat Masood Ja^ ved: She was awarded Ph.D. in Islamic Studies in 
1996, Jamia Millia Islamia, New Delhi. "Contribution of Mazahir-e-
Uloom of Saharanpur to Tasawwuf' submitted under the supervision of 
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Prof. Majid Ali Khan, the then Head Deptt. Of Islamic Studies, Jamia 
Millia Islamia, New Delhi. 
The thesis contains nine chapters. 
Chapter One: Introduction. 
Chapter Two: "Tasawwuf: Its meaning and aim". 
Chapter Three: "A Brief history of Mazahir-e-Uloom Saharanpur". 
Chapter Four: "Influence of some prominent Sufi Ulama (upon Mazahir-
e-Uloom)", this chapter is divided into four sub-chapters, 
VIZ. 
a) Maulana Rashid Ahmad Gangohi 
b) Shah Abdur Rahim Raipuri 
c) Maulana Asl:raf Ali Thanvi 
d) Maulana Shah Abdul Qadir Raipuri 
Chapter Five: "Maulana Khalil Ahmad Saharanpuri and His Khulafa". 
Chapter Six: "Maulana Muhammad Ilyas and His Khulafa". 
Chapter Seven: "Maulana AsaduUah and His Khulafa". 
Chapter Eight: "Shaikh-ul-Hadith Maulana Muhammed Zakariya and 
his Khulafa". 
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Chapter Nine: "Other Prominent figures". Chapter Nine is further sub-
divided into ten sub-chapters which are: 
a) Maulana Muhammad Mazhar Nanautri 
b) Maulana Mamluk AH Nanautvi 
c) Maulana Abdur Rahman Kamilpuri 
d) Maulana Hafiz Abdullah Gangohi 
e) Maulana Sayyed Abdul LateefMazahiri 
f) Maulana Shah Abdul Aziz Gumthalvi 
g) Maulana Mu^iammed Yusuf Kandhlavi 
h) Maulana Mufti Mahmood Hasan Gangohi 
i) Maulana Ashfaqur Rahman Kandhlavi 
j) Maulana Abrar ul Haq Hardovi. 
The Ulama belonging to the Mazahir-e-Uloom, thus, followed the 
Maslak-e-Deoband in TasawAoif and were mainly guided by Maulana 
Rashid Ahmad Gangohi, and Maulana Ashraf Ali Thanvi. The Ulama and 
Sufi-Saints of Mazhir-e-Uloom, Saharanpur made a tremendous impact 
on the Indian Muslims and the sub-continent. 
The thesis also provided a conclusion^^ 
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Mrs Asha Mohd Ahmad: She was awarded Ph.D. in Islamic Studies in 
the 1996, Jamia Millia Islamia, New Delhi. Thesis, entitled "Shaikh 
Muhammad Nasiruddin Al-albani and His Contribution to Hadith". 
Submitted under tne supervision of Prof. Majid Ali Khan. 
The thesis contains five chapters. 
Chapter One: Introduction. 
Chapter Two: "Life of Shaikh Muhammad Nasiruddin Al-Albani", 
this chapter is fiirther sub-divided into five sub-chapters which are as 
follows: 
b) Early Life 
c) Education in Hadith 
d) At Jamia Al-Islamia, Madinah Al-Munaw-warah. 
e) Migration from Syria 
f) His Children 
Chapter Three:"His Main Works on Hadith" this chapter is further sub-
divided into eleven sub-chapters which are as follows: 
a) Sahih al-Targhib wat-Tarhib 
b) Fahris of Musnad Imam Ahmed Ibn Hambal 
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c) Shilsilatul Ahadith Al-Daifiyah 
d) Mukhtasar Suhih Al-Bukhari 
e) Sahih Kalimatul Tayyib by Imam Ibn Taimiyah 
f) Mukhtasar Sahih Muslim 
g) Sahih Jami-ul Saghir by Suyuti 
h) Arwa-ul Ghahl Fi.Takhrij Ahadith Manaras-Sabil - 10 volumes 
i) Silsilatul-Ahadith Al-Sahihah 
j) Ghayatul Maram Fi Takhrij Al-Ahadith Al-Halal Wal-Haram 
k) Mukhtasar Al-Shama'il by Tirmidhi 
Chapter Four: "His Miscellaneous Works on Hadith" 
Chapter Five: "His Works on Other Topics" 
Finally the thesis presented a logical conclusion. 
Miss Surayia Gull: She was awarded Ph.D. in Islamic Studies in the year 
1999. Title of her thesis is, "Development of Kubraviya Sufi Order In 
Kashmir: With Special Reference to Mir Saiyid Ali hamadani" 
submitted under the supervision of Prof Akhtarul Wasey. 
Thesis contains four chapters which are as follows.-
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Chapter First is on, "Various Sufi Silsilahs in Kashmir - a General 
Survey", it gives an account of the various Sufi silsilahs like Suharwardy, 
Qadri Naqshbandi orders in Kashmir. This chapter also provides a 
detailed life history and activities of Sufi Shaikh Nuruddin, who is 
popularly known as Nund Rishi. 
Chapter Second critically deals with, "Sayyid Ali Hamadani and His 
Impact", (who is commonly known as Amir-e-Kabir Shah-i-Hamadan and 
Ali Sani). Chapter second mainly highlights that Sayyid Ali Hamadani 
was a great preacher of Islam and a large number of non-Muslims 
accounted the true spirit of religion (Islam) in his hands. An account of his 
life, works, thought and mission was also discussed. 
Chapter Third critically analyses the, "Development and Salient 
Features of Kubraviya Sufi Order". This chapter originally highlights the 
development and salient features of Kubraviya Sufi order as Sayyid Ali 
Hamadani thought. 
Chapter Four critically evaluates, "Some Prominent Sufis of Kubraviya 
Order and their Contribution". This chapter also focuses some light on the 
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role of kubraviya Sufis in the spread of Islam in Kashmir and their role in 
the field of propagating Islamic education among the masses. 
Finally the thesis also has given a very logical conclusion 
Miss Saira Ruhy: She was awarded Ph.D. in Islamic Studies in the year 
2003, Jamia MiUia , New Delhi entitled "Role of Asiatic Society of 
Bengal in the Growth and Development of Islamic Studies" submitted 
under the supervision of Prof Shees MD. Ismail Azmi. 
The thesis contains three chapters including conclusion. 
Chapter First deals with "Establishment of the Royal, Asiatic Society 
and Asiatic Society of Bengal", explores the idea of Sir William Jones 
behind the establishment of the Asiatic Society. It also presents a profile 
of the prolific Jones whom Maxmuller praised as 'one in a million'. 
Chapter Second critically examines, "Original Books and Research 
Works on Islamic Studies Undertaken by the Society". It deals in length 
with the research works contributed by a number of scholars on different 
jponsored projects undertaken by the Asiatic Society regarding Islamic 
Studies. Islamic Studies does not mean study of theology only. It means a 
comprehensive study of Islam and Muslim Civilization, history, culture, 
138 
religion and Muslim contribution to different faculties of Arts and 
Sciences. 
Chapter Third critically evaluates, "Academic Activities of the Society 
Pertaining to the Islamic Studies". This chapter highlights that. Islamic 
Studies has always been an important area of research and study at the 
society. These invaluable contributions made by the society regarding the 
Islamic Studies have gone a long way in arousing the curiosity and 
interest of many. ^^  
[ill] JAMIA HAMDARD UNIVERSITY, NEW DELHI 
Safia Aamir: She was awarded Ph.D. in 1997 Jamia Hamdard. The thesis 
entitled "Concepts of Nationhood Among Select Indian Muslim 
Thinkers (1857-1947)" submitted under the supervision of Dr. Baseer 
Ahmad Khan. 
The thesis contains seven chapters including conclusion. 
Chapter One: Sayyad Ahmad Khan 
Chapter Two: Shibli Nu'mani 
Chapter Three: Mohammad Iqbal 
Chapter Four: Mohammad Ali Jinnah 
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Chapter Five: Abu'l Kalam Azad 
! ^ 
Chapter Six: Sayyad Husayn Ahmad Madani 
i 
Chapter Seven: Sayyad Abu'l A'la Mawdud 
The nature of the work: 
This work attempts to explore the concept of Muslim nationhood in 
the Indian context, as gleaned from the thought of the following Indian 
Muslim Personalities: Sayyad Ahmad Khan, Shibli Nu'mani, Mohammad 
Iqbal, Mohammad 'Ali Jinnah, Abu'l Kalam Azad, Sayyad Husayn 
Ahmad Madani, and Sayyad Abu'l A'la Mawdudi. 
This work should also prove important and useful in the present 
context of the political and religio-cultural development and trends during 
the twentieth century; when the concept of the identity of various 
religious communities js being earnestly by different groups. 
This thesis comprises seven chapters, with notes and references 
being listed at the end of each. The chapterization has been done 
according to the personalities being studied rather than the themes that 
emerge, with one chapter being devoted to each of the thinkers who have 
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been taken up in successive chronological order. This helps to trace the 
evolution of the central ideas in the work, over a period of time. 
Although points of interest, comparison, and contrast are indicated 
as they arise within the text of each chapter, the different thematic threads 
will be taken up for full discussion and analysis in the conclusion, which 
will be the final summing up of these ides, besides providing as 
assessment and evaluation of the thinkers. ^^  
[ivJKASHMIR UNIVERSITY, SRINAGAR (J & K) 
Miss Mubeena Ramzan: She was awarded M.Phil, in Islamic Studies in 
the year 2000 C.E., Unviersity of Kashmir, Srinagar. Dissertation entitled, 
"A Critical Analysis of a History of Islamic Law by N.J. Coulson" 
submitted under the supervision of Dr. Abdul Rashid Bhat. 
Dissertation contains three chapters, which are as follows: 
Chapter First: "Islamic Fiqh: Meaning, Sources and Early 
Development", this chapter makes a brief review of the sources and 
development of fiqh upto the establishment of various schools of Juristic 
thought in Islam. 
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Chapter Second: "The orientalist's interest in Islamic Jurisprudence and 
Noel James Coulson". This chapter critically dea?s with the interest of 
orientalists in Islamic law and their contribution to this field. This chapter 
particularly highlights some important orientalists writings on Islam and 
Islamic jurisprudence such as S.J. Schacht, Majid Khadduri, D.B. 
Macdonald and Ignaz Goldziher. Then finally this chapter gives an 
introduction on N.J. Coulson as a modem orientalist and a brief survey of 
his works is also given. 
Chapter Third: "N.J. Coulson's 'A History of Islamic Law: A Critical 
Analysis of its Nlajor Themes", serves as a main chapter of the present 
work. The chapter has highlighted the major themes of the book and 
examines them critically. A critical analysis of a history of Islamic Law 
by N.J. Coulson is made in this chapter. As an orientalist, N.J. Coulson's 
views on the Quranic legislation, scholars of hw. Islamic law in modem 
times. Taqlid and legal reform, neo-Ijtihad have been critically evaluated 
this and then a logical conclusion is also made.^ ° 
Miss Iffat Jan Farooqi: She was awarded M.Phil, in Islamic Studies in 
2003 C.E., Kashmir University, Srinagar. Dissertation entitled, "Position 
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of Women in Islam: A Study of Dr. Ali Shariati's views" submitted under 
the supervision of Dr. Hamidullah Marazi. 
Chapterization of the dissertation are as follows; 
Chapter First: 1(A): "Place of Women in the Light of Quran and 
Sunnah". this chapter highlights some basic and fundamental rights of 
women, viz; equality, marriage, divorce, polygamy, economic rights, 
inheritance and educational rights. 
Chapter First: 1(B): "Some Prominent Muslim Women". This section 
highlights the biographies of some prominent women of Islamic world, 
viz; Hadrat Khadijah (R.A.), Hazrat Ayesha (R.A.) and Rabia Basri 
(R.A.), etc. 
Chapter Second: "Dr. Ali Shariati on the Problems of Women in 
General". This chapter, deals with the problems of women in general as 
Dr. Ali Shariati thinks. Dr. Ali Shariati discusses the problems of women 
by approaching to every dimension of problems, its factors and solutions. 
Chapter Third: "Dr. Ali Shariati's vies on the position and role of 
women in Islam (H. Fatima (R.A.) and H. Zainab (R.A.) as the Role 
Model)". 
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The views of Dr. Shariati on the position and role of women in 
Islam has been discussed and the revolutionary aspect of life of women 
with special refenince to H. Fatima (R.A.) and H. Zainab (R.A.) is given 
special preference in this chapter. Finally a conclusion is also made. 
Miss Shabnam Ahmad: She was awarded M.Phil, in Islamic Studies in 
2003 C.E., Kashmir University, Srinagar. Title of her dissertation is 
"Contemporary Islamic Response to Women's Issues: A Study of the 
Views of Syed AbuPAla Maududi, M. Mazharuddin Siddiqi, Anis 
Ahmad and Zeenat Kausar". Submitted under the supervision of Dr. 
Abdul Rashid Bhat. 
The work contains the following chapters: 
The First Chapter is on, "Women in Non-Islamic Civilization (the 
Greeks, the Roman, the Christian, the Hindu and the Modem Western 
Civilization)". It presents an overview of the position of women in 
different non-Islamic Civilizations and Illustrates how she was being 
received and accepted by these societies. All treatment of man to her is 
elucidated in its proper perspective. 
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The Second Chapter is on, "Women in Islamic Civilization: An Analysis 
of the Prophet Mohammad and Khulfa-i-Rashidin Period. The present 
chapter gives a brief survey of the position and role of women (in Islamic 
society) from Prophetic period to Khulfa-i-Rashidin. It is sustained with 
documentary evidences and illustrates the differences of women's role in 
Islamic society from that of the non-Islamic societies. 
The Chapter Third is on, "Contemporary Islamic Response to Women's 
Issues - I (Gender equality, Socio-economic Security and Leadership)", 
discusses the contemporary Muslim Scholars response to women's issues 
focusing on M.M. Siddiqi, M. Mawdudid, Anis Ahmad and Zeenat 
Kausar. Their views on above mentioned themes are analysed in this 
chapter. It highlights her safe and secure position in Islam vis-a-vis the 
contemporary scholar's discourses on the subject. 
The Fourth Chapter (3-II) in continuation of previous one highlights the 
themes like (Women's Education, Legal Witness, Divorce, Dower, 
Polygamy and Birth Control), and studies the contemporary scholar's 
response on these themes. It brings out that Islam is not against the 
education of women, scientific and technological development provided it 
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is constructive. The criticism against Islamic laws of divorce, legal 
witness and polygamy is dealt here in the context of the response of the 
contemporary Muslim scholars views to these issuer. A thorough study of 
the writings of contemporary Muslim scholars has been made to analyse 
their stand about the current women issues and is followed by the 
conclusion.^ ^ 
Miss Staafia Hussain Shah: She was awarded M.Phil, in Islamic Studies 
in 2004 C.E. in Kashmir University, Srinagar. Title of her dissertation is 
"Trade and Commerce in Arabia during Nabawi Period: A Study of 
Islamic Response" submitted under the supervision of Dr. Naseem A. 
Shah. 
Chapterization of the dissertation are as follows: 
Chapter One: Trade and Commerce in Jahilliya Arabia. 
Chapter Two: Islamic Attitude towards Trade 
Chapter Three: Changing Pattern of Trade 
Chapter Four: Conclusion 
The present work seeks to investigate that Arabia as a trading 
center and to examine the role of Prophet Mohammad (S.A.W.) in 
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preserving the existing trade network in Arabia and his efforts to promote 
it on the basis of Quranic ethics. An attempt is made to explain and 
analyze the Prophet's response to contemporary commercial sceneria. It is 
intended that such investigation reflects not only the commercial lives of 
the people in the region in Pre-Islamic times but also projects the 
commercial activities in the succeeding generations of the Muslim 
Ummah. Thus confirming this study to the Nabawi (Prophetic) period 
only with its pre-Islamic background also gives, besides the other relevant 
themes, the overall Islamic perspective of trade and commerce.^ ^ 
Miss Firdousa Akhter: She was awarded M.Phil, in Islamic Studies in 
2004 C.E. in Kashmir University, Srinagar. The title of her dissertation is 
"Islamic Perspective on Family: A Socio-Historical Study" submitted 
under the supervision of Dr. Naseem Ahmad Shah. 
The research work contains the following four chapters followed by 
conclusion, namely: 
Chapier First: "Islamic Interpretation of Society" an attempt has been 
made to present a more basic and clear idea about the society in the light 
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of the Quran and Hadith and to show the functioning of the institution of 
family in accordance with the broader contours of Islamic society. 
Chapter Second: "The Institution of Family: A Brief Historical Survey". 
The present chapter deals with the originof family. In the absence of other 
basic readings relevant to the theme she has tried to exploit whatever 
relevant literature available, apart from basic book of Fedriek Engels 
about the origin of the family in this chapter. 
Chapter Third, presents an Islamic standpoint of the institution, of family 
- its basic and broader functions in Islamic society. 
Chapter Four: To distinguish "Islamic Family Norms". Chapter four 
critically evaluates the Islamic family norms in the light of the Quran and 
Sunnah of Prophet Muhammad or the natural and resilent institution of 
society and has focused to present as the best unit of socialization where a 
child properly develops in personality. Finally a logical conclusion is 
made.^ "* 
Miss Auliya Chisti: She was awarded M.Phil, in Islamic Studies in 2004, 
Kashmir University, Kashmir. The title of her dissertation is "Origin and 
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Development of Naqshbandi Silsila in Kashmir" submitted under the 
supervision of Dr. Naseem A. Shah. 
The research work contains five chapters which are as follows: 
Chapter First: "Advent of Islam and Development of Tasawwuf in 
Kashmir" is divided into three sub-chapters: 
a) Muslim Penetration in Kashmir 
b) Spread of Islam in Kashmir 
c) Development of tasavswuf in Kashmir with brief account of 
prominent Sufi Silsilas. 
This chapter throws light on the advent and spread of Islam in 
Kashmir. A brief description has been given about the prominent Sufi 
Silsilas of the valley. 
Chapter Second and its sub-chapters highlights the origin and 
development of Naqshbandi Sufi Silsila in Kashmir along with the 
important Sufi personalities of the Naqshbandi Silsila. 
Chapter Third: "Naqshbandi Silsila in Kashmir: Some prominent 
Naqshbandi Sufis, Saints and Khanqahs". This chapter is divided into two 
sub-chapters. 
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a) Naqshbandi arrival in Kashmir 
b) Establishment of Naqshbandi Silsila in Kashmir and prominent 
Naqshbandi Saints. 
This chapter deals with the development of Naqshbandi Silsila in 
Kashmir, with reference to prominent Sufi Saints of the Silsila. 
Chapter Four: "Contribution and Impact of Naqshbandi Silsila on 
Kashmiri Society", an endeavour has been made to study impact of the 
Naqshbandi Silsila on Kashmiri society. 
Finally a conclusion is drawn. 
Miss Syeda Shabnam Akhter: She was awarded M.Phil, in Islamic 
Studies in 2004, Kashmir University, Srinagar. The title of her 
dissertation is "Cinsolidation of Ummah: A Study of the Riddah" 
submitted under the supervision of Dr. Naseem Ahmad Shah. 
The research work contains five chapters which are as follows; 
Chapter One: Abu Bakr (R.A.): Emergence and Khilafah 
Chapter Two: Riddah.and its Causes 
Chapter Three: Islamic Response to Riddah 
Third chapter is further sub-divided into two sub-chapter which are: 
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(3-A) Wars against the defaulters of Zakat 
(3-B) Compaign against the false Prophets and their followers 
Chapter Four: Impact of Riddah wars 
Chapter Five: Conclusion 
Chapter first critically examines Hazrat Abu Bakr's (R.A.) to Islam, 
estimate (achievements) and character. 
Chapter second critically elaborates emergence and causes of 
r 
Riddah wars. 
Chapter third deals with the response and role of Abu Bakr (R.A.) 
in crushing at completely the apostates; his successful campaigning 
against false Prophets and their followers. 
Chapter Four critically evaluates the impact, consequences, effects 
of Riddah wars on Arabia and both in historical and Islamic perspective. 
Chapter five is conclusion^ *^  
Miss Rafiya Nisan: She was awarded M.Phil, in Islamic Studies in 2005 
C.E., Kashmir University, Srinagar. The title of her dissertation is 
Ulama and the Indian Freedom Movement: A Study of the Role of (() 
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Mawlana Mahmud Hasan (Shaykh al-Hind)" submitted under the 
supervision of Dr. Abdul Rashid Bhat. **NA**^^ 
Miss Samina Yaqoob Ahangar: She was awarded Ph.D. in Islamic 
Studies in 2006, Kashmir University, Srinagar. The title of her thesis is 
"A Study of Islamic Perspective on Contemporary Civilizational 
Issues" submitted under the supervision of Prof. (Dr.) Sayyid Muhamad 
Yunus Gilani. 
The thesis contains five chapters which are as follows: 
Chapter One: Introduction 
Chapter Two: "Contemporary Civilization: Making of an Image Islam 
and Muslims" 
This chapter is divided into four sub-chapters, viz., 
a) Civilization 
b) Contemporary civilization 
c) Islamic civilization 
d) Stereotyping 
Chapter Three: "Contemporary crisis and Issues: Islamic Analysis". 
This chapter is further sub-divided into seven sub-chapters. 
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a) Clash of civilizations 
b) Dialogue among civilizations 
c) Fundamental/ Fanaticism 
d) Islamic approach towards social good 
e) World order 
f) Democracy 
g) Peace process 
Chapter Four: "Islamic responses" 
This chapter is divided into four sub-chapters, viz., 
a) Literary responses 
b) Responses through media 
c) Rejection and reaction and 
d) Unity in diversity 
Chapter Five: Conclusion 
The second chapter discusses in detail the civilization; Islamic and 
western civilization; differences between the two and also deals in detail 
with the stereotyping. 
153 
Chapters third and four made a critical analysis on the 
contemporary civilizational issues from clash of civilizations to the 'world 
order' and 'democracy' and also provide a lot of material about the 
Islamic responses including literary, through media and 'rejection and 
reaction'. 
Chapter five made a very logical conclusion. 
Iv]KERALA UNIVERSITY, KERALA 
Miss Jasmine A.: She was awarded M.Phil, in Islamic Studies in 1994 
C.E., Kerala University, Kerala.. Title of her her M.Phil, dissertation is 
"Vakkam Maulavi and Socio-Religious Reform Movement Among 
the Muslims of Kerala", submitted under the supervision of Dr. K.T. 
Mohammed Ali. 
Chapter One: "Vakkam Abdul Kadir Maulavi (1873-1932) His Life 
Sketch and His Vision". The present chapter deals with his hfe and vision, 
spread over the last quarter of the 19* century and first quarter of the 20* 
century. This chapter also highlights Vakkam Abdul Kadir Maulavi as a 
journalist, a voracious reader, a prolific writer, a publisher and 
educationist. 
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Chapter Two: "Vakkam Maulavi's Socio-Religious Reformative 
Endeavours". Chapter two critically examines Mariana's socio-religious 
reform when the Muslim community was engaged in superstitious and un-
Islamic beliefs and practices. 
Chapter Three: "Vakkam Maulavi's Contribution Towards the Progress 
of Education Among Muslims". Chapter three critically evaluates 
Maulana's invaluable contributions to the cause of education among 
Muslims. 
Finally a conclusion is also made. 
Mrs. J. Laila Beevi: She was awarded M.Phil, in Islamic Studies in 1994, 
Kerala University, Kerala.. Title of her dissertation is "The Malabar 
Rebellion of 1921-22, Its Impact on kerala Muslim Politics and 
Society", submitted under the supervision of Dr. K.T. Mohammed Ali. 
Dissertation contains three chapters which are a^ follows: 
Chapter One: "The Malabar Rebellion 1921". This chapter critically 
examines the Malabar Rebellion in 1921 and its impact on the Muslims in 
social, political, economic and religious life. An introduction has been 
given. 
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Chapter Two: deals with the "Social Impact of the Rebellion". Chapter 
two critically evaluates social impact of the rebellion. 
Chapter Three: deals with "Political Impact of the Rebellion". Chapter 
three critically analyzed political impact of rebellion. 
Finally a conclusion is also made.'*^  
Mrs. M.A. Nishath: She was awarded M.Phil, in Islamic Studies in 1996 
C.E., Kerala University, Kerala.. The title of her dissertation is "Role of 
the Ulama Against Foreign Domination of Kerala", submitted under 
the supervision of Dr. K.T. Mohammed Ali. 
The research work has been divided into six chapters including 
introduction and conclusion which are as follows: 
Chapter One: Introduction. 
Chapter Two is on "Origin and Growth of Islam in Kerala". 
Chapter Three deals with the "Advent of Portuguese in Kerala and Its 
Impact on the Mappilas". 
Chapter Four critically examines, "Mappila Resistance Against the 
Portuguese". 
Chapter Five critically evaluates, "Mappilas and the British". 
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Chapter Six is conclusion. 
Miss Sheeja. A: She was awarded M.Phil, in Islamic Studies in 1997, 
Kerala University, Kerala. The title of her dissertation is "Sufism in 
Kerala", submitted under the supervision of Dr. K.T. Mohammed Ali. 
The research work contains three chapters including conclusion 
viz.. 
Chapter First examines, "Sufism in Islam". Tnis chapter highhghts the 
origin and development of Sufi thought in Islam in the light of Quran and 
Hadith. 
Chapter Second critically evaluates, "Sufism in India". This chapter 
gives a detail description of the arrival or advent of Sufis in India, 
development of Sufi Movement and its various orders in various parts of 
the country. 
Chapter Three critically analyses, "Sufism in Kerala". This chapter 
highlights the arrival of Sufis in Kerala, establishment of Sufi Movement 
in Kerala and their role in the spread of Islam in Kerala. This chapter also 
critically deals with over all impact of the Sufis on the Muslims and non-
Muslims of Kerala."*^  
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Mrs Shajih S.: She was awarded M.Phil, in Islamic Studies in 1997 
Kerala University, Kerala. Title of her dissertation is "Development of 
Education and Social Change Among Muslim Women of Kerala from 
1850 to 1950", submitted under the supervision of Dr. K.T. Mohammed 
Ali. 
The dissertation contains five chapters including Introduction and 
Conclusion are as follows: 
Chapter One: Introduction 
Chapter Two deals with, "Role of Women in Education". Chapter two 
critically examines growth and development of education in Islam and 
progress of women education in Kerala. 
Chapter Three: Critically evaluates "Educational Reformers". Chapter 
three highlights some prominent socio-religious Muslim in reformers of 
Kerala, like; Sanaullah Makti Tangal, Sheykh Hamadani tangal, Vakkom 
Abdul Qadir Moulavi, etc. 
Chapter Four: Critically analyses "Social Change Attained Through 
Education". Chapter Five is conclusive phase of the dissertation.'*^ 
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Mrs Jasmine A.: She was awarded Ph.D. in Islamic Studies in 2000 
Kerala University, Kerala. Title of her Ph.D. thesis is "Social and 
Cultural Milieu of Muslims of South Kerala 1850-1950 Contributions 
of Vakkam Maulavi". Submitted under the supervision Dr. K. T. 
Mohammad Ali. 
The chapterization of the thesis are as follows: 
Chapter First deals with, "Social and Educational Backwardness of 
Muslims of Kerala", Islam's egalitarian principles and message of human 
brotherhood had a great impact on the caste ridden society of Kerala. 
Chapter Two: "Early Reformer of Muslim Community". Chapter two 
examines the impacts of colonial power on the Muslim Society. This 
chapter highlighted that British authority impede progress of the Muslims 
and Muslim education. Then this chapter discussed life and activities, of 
early reformers of Muslim community in Kerala. 
Chapter Three: "Vakkam Maulavi and Social Reform Movement". This 
chapter highlights that it is a period of penetration of western culture. The 
Vakkam Maulavi was a socio-religious reformer, through his liberal and 
humanitarian interpretation of Islam, prepared the minds of Muslims of 
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Kerala to accept modem science and rationalism and give up the 
traditions of the past. 
Chapter Four: "His Efforts to Uplift the Status of Muslim Women". This 
chapter critically evaluates Vakkam Maulavi's efforts to uplift the status 
of Muslim women in Kerala. 
Chapter Five: "Maulavi's Contribution Towards the Progress of 
Education". This chapter critically analyses Maulavi's contribution 
towards the progress of education for men and women as emphasized in 
the Holy Quran and Sunnah of Prophet Muhammad (S.A.W.) 
Finally a conclusion is made.''^ 
Mrs Sajitha B.: She was awai'ded M.Phil, in Islamic Studies in 2002 
C.E., Kerala University, Kerala. Title of her dissertction is "The Rise and 
Growth of Sufism in North India", submitted under the supervision of 
Dr. K.T. Mohammed 'Mi. 
Dissertation contains six chapters which are as follows: 
From chapter first to trhee critically examines origin, growth and 
development of Sufi Movement in Islam and its development in India. It 
is not so much a set of doctrines as it is a mode of thinking and feeling in 
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the religious domain. Like all other Islamic movements Sufi movement or 
tasawwuf traces i ;s origin to the Quran and Hadith. 
Chapter four critically evaluates, "Spread and Growth of Sufism in 
North India". This chapter also deals with the development of various Sufi 
silsilas in North India, such as Chishtiya, Suhrawardiya, Firdawsiya, 
Qadiriya, Naqshbandiya, Shattariya, Kubrawiva and Qalandariya. Then it 
discussed life and activities of some prominent Sufi Saints of North India 
like Khwaja Moinu'ddin Chishti, Khwaja Baqi Billah, Baba Farid, and 
Hazrat Nizamuddin Auliya. 
Chapter five critically deals with "Female Sufis in North India". 
This chapter highlights life, activities and works of important female Sufis 
of North India. 
Chapter six critically analyses "Impact of Sufism on Indian 
Culture", this chapter highlights the impact of Sufi thought on Indian 
culture, particularly in the field of social, political, economic and 
religious. 
Finally a logical conclusion is also made.'*'* 
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[viJLUCKNOW UNIVERSITY, LUCKNOW 
Zehra Hussain: She was awarded Ph.D. in Arab Cuhure and Civilization 
in 1984-85, Lucknow University, Lucknow, U.P., India. The thesis 
entitled "Arab Social Reformers After Napolean" submitted under the 
supervision of Dr. M. Yunus Nagrami. 
The research work consists of nine chapters including conclusion. 
Chapter One is on, "Social and Political Conditions of the Arab's World 
before Napoleon". 
Chapter Two is on, "Napoleon's Invasion on Egypt and its Impact on the 
Arab World" 
Chapter Three: "Khairuddin of Tunisia" 
Chapter Four: "Ali Basha Habaral" 
Chapter Five: "Jamaluddin Afghani" 
Chapter Six: "Abdullah Nadeem" 
Chapter Seven: "Sheikh Muhammad Abduhu" 
Chapter Eight: "Hasan Banna" 
The research work deals with the social and political conditions 
prevailing in whole of the Arab before Napoleon, the causes of the 
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downfall of the Islamic empire tracing back to the "fall of Baghdad 
(1258)". 
The work throws light on the roles, contributions, achievements, 
ideology, thought, etc of various reformers who emerged after the 
Nepoleon war especially Khairuddin of Tunisia, Ali Basha Habaral, 
Jamalud-Din Afghani, Abdullah Nadeem, M. Abduhu and Hasan al-
Baima of Egypt. 
It discusses in detail the work and the movements started by these 
reformers to counter onslaught of the western cultural invasion. It also 
discusses the strategy and ideology, adopted causative factors, radius of 
influence, success and failure achieved by thc^e great reformers rather, 
laders of the Arab world.''^ 
Talat Parveen: She was awarded Ph.D. in Arab Culture and Civilization 
in 1989, Lucknow University, Lucknow, U.P., India. The thesis entitled 
"Literary Criticism in Modern Arabic Poetry in Egypt from 1900-
1950" submitted under the supervision of Dr. Rizwan Alavi. 
The research work consists of six chapters, followed by the 
conclusion. 
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Chapter One: "Criticism in Egypt before 1900" Chapter oen light has 
been thrown on the criticism before 1900 especially their criticism of 
Kusain Marsafi's 'al-Wasila al-Arabia' and Qistaki al-Hidasi's 'al-Minhal 
al-Sura. 
Chapter Two: "Criticism in Al-Nazarat fil-Al-Hazarat by Tah Hussain" 
criticism made of old writers by Tah Hussain deals with al-Nazarat fil-al-
Hazrat is discussed. 
Chapter Three is on: "Criticism of old writers by tah Hussain", chapter 
three discuss the criticism of old writers made by Tah Husain to which he 
contributed a voluminous book entitled 'Hadith al-Arabaa (Wednesday 
taUc) in three volumes has been analysed and shows his criticism to be 
objective and scientific. 
Chapter Four is on: "Criticism of Diwan al-Khalil" deals with the 
criticism made oi the school of Diwan whose principle mentor was 
William Hazlitt. 
Chapter Five: "Criticism of Al Diwan", the criticism of 'al Diwan is 
discussed in which Al-Aqqad has criticized Ahmad Shauqi and his poems. 
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Chapter Six: "Criticism of Abu-Shadi and the Appolo Group", deals with 
a passing reference has also been made to Abu Shadi who was the founder 
of the Apollo Society. It also discusses the contribution to Arabic poetry 
and literature made by Apollo Society. 
Finally she has written nice conclusion. 
Miss. Gulnaaz Siddiqui, she was awarded Ph.D. in Arab Culture and 
Civilization in 19f'3, Lucknow University, Lucknow. Title of her Thesis is 
"Arab Culture and Civilization as Developed Under Abdur Rehman 
III (Al-Nasir)", submitted under the supervision of Dr. Habib Hussain. 
It contains six chapters are as follows: 
Chapter One: deals with "Political condition of Spain before Abdur 
Rehman III" critically examines the political condition 
of Spain before Abdur Rehman III (Al-Nasir). 
Chapter Two: "Abdur Rehman Al-Nasir's success and political 
achievements" this chapter is critically evaluates for 
Al-Nasir success and her political achievements. 
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Chapter Three: "Abdur Rehman III: As Khalifah and Amirul 
Momineen", this chapter is based on taking the degree 
of Khalifa and Amirul Momineen. 
Chapter Four: deals with "Abdur Rehman .11 success in Vastu Art" 
this chapter critically evaluates the success in 
Vastukala by Abdur Rehman III. 
Chapter Five: "Abdur Rehman III success in the field of 
Administration", critically evaluates his success in the 
field of administration. 
Chapter Six: deals with "Industrial Improvement under Abdur 
Rehman III", this chapter critically evaluates on 
industrial improvement or success in his Abdur 
Rehman III period. 
Finally a logical conclusion is also made."*^  
Zeeshan Fatima: She was awarded Ph.D. in Arab Culture and 
Civilization in 1998, Lucknow University, Luckjiow, U.P., India. The 
thesis entitled "Evolution of Arab Architecture" submitted under the 
supervision of Dr. M.K. Qidwai. 
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This research work discusses in brief, Arab Architecture for the 
Pre-Islamic period to the modem times. It highlights architecture: as an 
ever evolving phenomenon, as a reference of economic, political, social 
and cultural aspects of concerned nation. 
It also highlights the architecture of Pre-Islamic Arabia, Prophetic 
Period, Pious Caliphate, Umayyad Period and Abbasid Period, and above 
all it discusses the Architecture features, material used, patronage of rulers 
etc of the whole Arab world including the people of Arab Peninsula, 
Middle East, Egypt, countries of North Africa, Libya, Tunisia,Algeria, 
Morocco, Spain (.'Andalusia) etc and the main constructions is mosques, 
minarets, palaces etc. Their main characteristics, main architectural 
elements, techniques used in construction, designs, decoration, use of 
marbles, sandstone, limestones, quartzites, granites, polishing, etc."*^  
Miss Farhana Parveen, she was awarded M.Phil, in Arab Cuhure and 
Civilization in 2006, Lucknow University, Lucknow. Title of her Ph.D. 
Thesis is "Muslims Sects and their Impact on Arabian Society" 
submitted under the supervision of Dr. M.K. Qidwai. 
It contains seven chapters which are as follows: 
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Chapter One: critically evaluates "Political Condition of Arab 
Countries" discusses in detail Umayyad period and 
Abbassid period. 
Chapter Two: deals with "Effect of Politics on Religion and 
Evolution of new ideas." 
Chapter Three: deals with "Evolution and De\ elopment of Muslim 
Sects" this chapter critically analyzed Evolution and 
development of Muslim in many sect on Arab society. 
Chapter Four: "Main Muslim Sect", this chapter critically examines 
the main feature of Muslim Sects for Arab country. 
Chapter Five: critically evaluates '^Society and Muslim Sects". 
Chapter Six: "Effect of Muslim Sects on Politics", critically 
examines the effect of Muslim Sects on Arab politics. 
Chapter Seven: deals with "Effect of Muslim Sects on Indian Society" 
this chapter critically evaluates the effect of Muslim 
Sects on Indian society. 
Finally a conclusion is made.''^  
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[vii]OSMANIA UNIVERSITY, HYDERABAD 
Safia Bano: She was awarded Ph.D. in Islamic Studies in 1975, Osmania 
University, Hyderabad, India. The thesis entitled "Reconstruction of 
Islamic Thought by Maulana Azad", submitted under the supervision of 
Prof. Anwar Muazzam.^ *^ 
Rizwana Firdausi: She was awarded M.Phil, in Islamic Studies in 1977, 
Osmania University, Hyderabad, India. The dissertation entitled 
"Religious Ideals of Nadhir Ahmed", submitted under the supervision 
of Prof. Anwar Muazzam.^' 
Qudsia Fatima: She was awarded M.Phil, in Islamic Studies in 1987, 
Osmania University, Hyderabad, India. The dissertation entitled "Muhsin 
ul Mulk: Modernisation of Indian Muslims", submitted under the 
supervision of Prof. Anwar Muazzam.^^ 
Ms. Rafia Hamid: She was aw.irded M.Phil, in Islamic Studies in 1990, 
Osmania University, Hyderabad, India. The dissertation entitled "Life 
and Works of Maulana Tayyib Qasmi", submitted under the 
supervision of Prof. Mohd. Sulaiman Siddiqi." 
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Ms. Akifa Basri: She was awarded M.Phil, in Islamic Studies in 1991, 
Osmania University, Hyderabad, India. The dissertation entitled 
"Religious Awareness Among Muslim Students (Girls) of 
Hyderabad", submitted under the supervision of l*rof. Mohd. Sulaiman 
Siddiqi.^ ^ 
Syeda Asra Habeeb: She was awarded M.Phil, in Islamic Studies in 
1991, Osmania University, Hyderabad, India. The dissertation entitled 
"Muslim Women in Changing Society", submitted under the 
supervision of Prof. Mohd. Sulaiman Siddiqi.^ ^ 
Rafia Jabeen Mahmood: She was awarded M.Phil, in Islamic Studies in 
1993, Osmania University, Hyderabad, India. The dissertation entitled 
"Islamic Modernism: An Exposition of Fazlur Rahman's 
Methodology", sibmitted under the supervision of Prof. Mohd. Sulaiman 
Siddiqi.^ ^ 
[viiiJVISVA BHARATI UNIVERSITY, SANTINIKETAN 
Syeda Firdowsi Khatun: She was awarded Ph.D. in Islamic Studies in 
1992, Visva Bharati University, Santineketan, 'Vest Bengal, India. The 
thesis entitled "Human Journey and his Destination - A Philosophical 
170 
Analysis from Sufi Standpont", submitted under the supervision of 
Hafiz, Md. Tahir Ali." 
Many Muslim women's have contributed by writing scholarly 
books and articles on Islam and Muslims after independence. Some of 
them are mentioned below: 
1. Dr. Safia Amir, is an outstanding young scholar of Islamic studies 
based in Delhi. She has awarded a doctoral degree in Islamic studies by 
Jamia Hamdard (Hamdard University) New Delhi in 1997. 
Dr. Safia Ainir wrote a book, 'The concepts of nationhood among 
seven selected Indian Muslim thinkers', is a contribution to the 
discussion on the role of Muslims in shaping Indian Nationalism. This 
work thus attempts to delineate profiles of the political, cultural, religious, 
A 
linguistic and social identity of the Muslim community in pre-partition 
India, as reflected in the works of some of its leading thinkers namely. Sir 
Syed, Shibli, Iqbal, Azad, Mawlana Huysan Ahmad and Sayyad 
Mawdudi.^^ 
2. Dr. Farida Khanam, She is a reader in the Department of Islamic 
Studies, Jamia Millia Islamia, New Delhi. She has completed her M.A. in 
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1982 and Ph.D. in 1990. Awards received: Felicited as a women Achiever 
in 1995 by Delhi Women's League, New Delhi. She has her specialization 
in Islamic Tasawwuf. 
Publication Profile: 
Dr. Farida xChanam has published a number of research papers in 
national and international Journals. She wrote a book, "A Simple Guide to 
Islam" and "A Simple Guide to Sufism", her based in the light of the 
Quran and Sunnah. Dr. Farida KJianam is also co-authors of many books: 
1. The basic concepts of the Quran 
2. The call of the Quran 
3. Indian Muslims: The need for a positive outlook 
4. The moral vision 
5. The Quran for all humanity.^ ^ 
3. Afsar Banc, She used to write on women affairs. She has published 
and edited several book on the subject. She is a P.G. teacher by profession 
and has devoted herself to wTiting and research in women studies. 
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Book entitled: 
(i) "Status of Women in Islamic Society', edited by Afsar Bano in two 
volumes consisting of 900 pages. It contains ten units and sub-divided 
into (Vol. I, 2 sub-chapters and vol. II, 27 sub-chapters) many sub-
chapters. 
(ii)"Status of Women in Islamic Society", critically evaluates women 
issues. Before the re-rise of Islam women were neglected some times they 
were killed alive. When Prophet (S.A.W.) preached Islam women got 
their due status. Islam is not only a great and final form religion but it is 
also a great civilization. It teachers equity, brotherhood, tolerance, peace 
and non-violence. Islam is a progressive religion. 
The book also deals with the position, rights, status, role, etc. of 
women in Pre-Islamic days and also after the advent of Islam. 
(iii)"Women and Social Change" is another scholarly book written by 
the same author Afsar Bano. The book highlights the following subjects: 
Rural women, Freud, Race and Gender, Adolescent girls, their problems 
and prospects, Atlas of women and men in India. The position of women 
in Hindu civilization (past and present). Then a conclusion is made. 
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"Indian Women the Changing Face" another book of Afsar Bano, was 
pubhshed in 2003 C.E. This book critically deals with all aspects of 
Indian womenhood - the Problems and Prospects and the challenges that 
have taken place in her Ifie over the years. 
4. Dr. Zeenat Shaukat Ali - is professor of Islamic Studies at St. Xaviers 
College, Mumbai and is prolific author not only fo many books but also 
of many research papers and articles. Her work is of enormous practical 
value as she blends history, theology and the law m one erudite whole in a 
work of enormous labour. She used to write on women's issues; their 
rights; liberty of women, marriage, polygamy, Hijab (purdah), divorce, 
modem marriage, contracts, etc. 
The famous l?ook of Dr. Zeent Shaukat Ali is, "The 
Empowerment of Women in Islam: With Special Reference to 
Marriage and Divorce" consisting of morethan 460 pages. The work is a 
significant contribution to Islamic literature. 
Other works by the same author are: 'Non-Violence' and 'Peace 
Building in Islam' and 'The Concept of Non-Violence in Islam', and 
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another article of Zeenat is "Women Cannot be Restricted from Offering 
Prayers at Mosque". 
She has also participated in many conferences, important one is 
"Women's Movement for Peace". She has based her works in the light 
of the Quran and Sunnah.^ ' 
5. Zarina Bhatty: She is a writer and researcher of great concern. She 
wrote many articles and research papers like "Social Stratification 
Among Muslims", "The Rise of Anti-Muslim Communalism" and 
"Muslims and Caste". 
She visited many places for her research work like Bangladesh, 
Pakistan and many parts of India. She made her observations many 
aspects of our social issues like casteism among the Muslims and 
Hindus." 
6. M. Fathima Beevi: A justice, social reformer and a champion of 
human rights. She raised and solved many issues related to Muslim 
women. She wrote an article based on "Muslim Women - Problems and 
Prospects" it was published in 1987. 
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She was appointed judge of the Supreme Court of India in 1989. 
First Women to hold this position in India. After retirement she was 
nominated as the chairperson of the Kerala State Commission for 
Backward Classes. She dedicated her life in upholding and protecting the 
interests of disadvantaged people.^ ^ 
7. Dr. Salihah Abdul Hakeem Sharfuddin, she was written book 'Urdu 
Translations of Holy Quran'. 
This book consists of eleven chapters which discusses in detail and 
throwing light on all aspects of holy Quran including collection, 
compilation, message of holy Quran reasons for translation, possibility of 
translations. A brief survey of Urdu translation in 18* century, 19^ ^ 
century and 20* century. A detailed discription of translation of Shah 
Muradullah Ansari, Shah Abdul Qadir Dehalvi and Shah Rafiuddin. It 
also includes the .inalysis of the translation of 18* to 20* centuries and 
prominent great translations.'''' 
8. Surayia Gull: wrote a book in 2003 entitled "M.S.A. Hamadani and 
Kubraviya Sufi Order in Kashmir" which was her research work 
submitted in Jamia Millia Islamia. 
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The main focus of the work is 'S.A. Hamdani' who carried the Sufi 
tradition to the masses. An account of his life, works and thought is also 
discussed in detail. It exotically evaluates the development, salient 
features, of the order and the achievements, contribution and role of the 
prominent Sufis of the same order in the valley. The work is found 
interesting both for dealing with 'religious traditions' as well as to 
'understand the people of Kashmir'. It is the mirror of the intellectual and 
spiritual life of the people of Kashmir.^^ 
9. Dr. Aabida Sami ud-Din; wrote "Role of Muslim Women in Indian 
Freedom Movement" the book critically evaluates the role, 
achievements and contribution of Indian Muslim Women during the 
'Struggle for Independence' year of publication 1990, pages. 275. 
In the chapter mention has been made of Asghari Begum, Hazrat 
Mahal, Rahimi, Azizan, etc. all these played a role in the struggle of 1857. 
The second chapter, throws light on those women who participated 
in 'Khilafat Movement'. This chapter also evaluate on their 'Political 
Influence'. 
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Chapter third, author mentions the role of the women played from 
1930 especially those who were influenced by the ideology of National 
Congress and by the thinking of Gandhi. Prominent among them being 
Zuleykha Begum (Wife of Maulana Abul Kalam Azad), Bi Amma 
(Mother of Mohd. Ali), Sughra Khatun (Begum of Hazrat Mohani) ,etc.^ ^ 
10. Mrs. Mehr Afroz Murad, "Intellectual Modernism of Shibli 
Nomani" year of publication 1996, pages 168. In this book the learned 
author has studied Shibli Nomaniat length in relation, particularly to his 
religious and political writings, certain moribund aspects of Shibli's 
manifold intellectual personality. She has been able to present a vastly 
modified picture especially of Shibli's religious thinking, and has 
generally shown that Shibli had a much more modem mind than he is 
usually credited with.^ '^ 
11. Shahnaz Noor, "Law Relating to Conversion in Islam: Towards 
Harmony of Conflicting Matrimonial Laws in India", year of 
publication 2003, pages 232. 
The conversion to Islam is widely misunderstood and 
misinterpreted. This book analyses the concept of conversion under Islam 
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in the light of Quranic Provisions and examines the different problems 
generated by such conversions in India, the various rules governing 
conversion to Islam and their relationship with Hindu, Christian, parsi and 
Jewish personal laws.^^ 
12. Dr. Kaiser Habib Hashmi wrote a book is "Islami Shariat Aur 
Mulki Taraqqi" and "Ahwal Jadid aur Islam, Aligarh, 2005."^^ 
13. Dr. Rehana Ziya Siddiqui, ''A Critical and Researchical Analyses 
of the Tafsir *Baynal-Quran' of M. Ashraf Ali Thanvi"^^ 
14. Dr. Naseem Ma];isoor, author of this book: "Islam ka iqtedasi 
nizam:Qur'an wa Hadith ki roshni mein"Aligarh, 2003.^ ^ 
15. Razia Khatoon Rizwi: "Taleemate Qur'an" critically evaluate 
from Surah al-Hajj to Surah al-Jashiya Aligarh.^ ^ 
16. Dr. Raufa Iqbal, wrote "Ahd-e-Nabwi ke Ghazwat wa Saraya" 
pubhshed in 1984, pages 243 7^ 
17. Talat Ara Ashrafi, wrote her book "Muslim Women in Changing 
Perspective".^ "* 
20. Fatima Zohra ^yrote a book, "Qur'an Aur Munafiqeem ka 
Qirdar"^^ 
21. Gulbadan Begum, "Humayun Namah" y^ar of publication 1982, 
NewDelhi/^ 
179 
22. Shamima Mohsin, "Aurat Quran ki Nazar Mein" year of 
publication 1996, Delhi^ "^  
23. Sitwat Rehana, "Qurani Khwateen", year of publication 1992, New 
Delhi7^ 
24. Rukhsana Nikhat Lari Umme Hani, "Islam, Aurat Aur Asr-e-
Hazir", year of publication 1989, Patna7^ 
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ConcCusion 
'ml 
Keeping in view the preceeding pages we come to the conclusion that 
Islam is neither merely a mode of worship nor a religion commonly 
understood as no more than the sum of several beliefs, rituals and 
sentiments - but rather a system of life that deals with all aspects of 
human existence and performances. It is a well-ordered system, 
comprising a set of universal principles and values for the socio-
economic, political, moral, intellectual and cultu-al guidance of humanity; 
in a word, 'Islam guides man in totality' or in other words, the rules of 
religion are applicable to life in total. The education system is one of 
them. 
Several verses of holy Quran and many ahadith of Prophet 
Muhammad (S.A.W.) related to acquiring and seeking 'Ilm' (knowledge) 
stress human beings to acquire knowledge and not to act in ignorance. 
Even Prophet (SAW.) himself was an advent advocate of knowledge. 
From the very first day of the Prophet's life as Prophet, he laid 
stress on reading and writing and for spreading it to others. The Islamic 
history is dotted with events showing the interest and desire of Muslims 
(both male and female) for the acquisition of knowledge as Prophetic 
traditions have beun in their mind ever and always. From the Prophetic 
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period to the present day Muslim men and women have done, remarkable 
contribution t<)S the education system. 
Many' women of Prophetic period. Caliphate period and of 
Umayyad vVere well-versed in different religious sciences, even they acted 
as teachersl various times. They were teachers, scholars at par excellence 
and womfsn of literary taste. The education system developed by 
Umayyad'!? reached the climax of its development during the Abbasids. 
Even during the Umayyads (later period) education had become common 
throughout ^he world, and elementary school was an adjunct of the 
mosque. Besides these there were private houses used for teaching and 
also 'Maktabs' were established. 
Besides these primary schools and institutions, there were 
institutions of higl^ 'sr learning like Bayt al-Hikmah and Nizamiyya 
university and during his period (i.e., Abbasid period) many women 
excelled not only in lean ing but also took active part in politics like 
empress Zubayda, i.e., they wsre cultured and enlightened. 
We have also seen that in the Indian sub-continent too, women 
have played a great role. They from the very early times took great 
interest in the cultural enlightenment, with the establishment of Muslim 
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rule in India, Madrasas were also established where both males and 
females sought knowledge. 
Although only higher and middle class families used to educate 
their girls, but later on the education system got impetus and during the 
Mughal period it reached its climax. Mughal rule produced many shining 
stars who brightened the cultural and intellectual sky of Muslim India. 
We also came to know that after the downfall of Mughal Sultanate 
not only politically but by all means Muslims suffered a lot. Although 
great steps were taken by luminaries in the 18* and 19* century but no 
such remarkable achievements were seen especially in the field of 
'Promotion of Women Education'. 
But when Madrasas were established not only they protected the 
culture and tradition of Islam but also created Islamic atmosphere and, 
propagated Islamic norms and presented Islamic theory before people. 
Although in the beginning it was confined as a private sector but later on, 
historical steps were taken by great luminaries and reformers (who were 
also Ulema) for the propagation of education for women in general. 
They not only took pains for traditional sciences and also modem sciences 
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were introduced in such Madrasas, so as to overcome the challenges of 
the day to day life. 
Although many Muslim scholars criticized the 'women's 
education' but credit goes to those who on the one side beared this 
criticism and on the other hand developed the Madrasa education for 
women, and within decades these Madrasas became the institutions not 
only of religious sciences, but also of modem sciences and of technical 
courses as well. 
Even though these madrasas were not in good condition and in 
satisfactory manner before independence. After independence historical 
sieps were taken by government and by religious scholars for the 
education system especially for women and in the late decades of the 
century. After independence various Madrasas were established 
throughout the country, especially for women. As mentioned in the 
chapter second, not only the religious sciences like Quran, Hadith, Tafsir 
etc. are taught in these Madrasas but also the languages like English, 
Urdu, Hindi, Modem Sciences and technical courses are taught in these 
Madrasas which clearly shows their aims and objectives of these 
institutions. 
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In the late decades of 20* century we have seen that the 
contribution of Indian Muslim women reached to great heights especially 
after 1970 and 1980. they have contributed by \ Titings, by academic, by 
profession, by organization etc., to the various fields of literature both to 
Modem Sciences and to religious sciences especially to the tafsir, hadith, 
fiqh, contemporary issues, Islamic history, civilizational issues, social, 
political and economic concepts and issues etc., in other words to all 
branches of the discipline of Islamic Studies. 
In the research field they have contributed to great extent especially 
after 1980. from 1980 up to present day, hundreds of Muslim women have 
been and are in the field of research in the discipline of Islamic Studies in 
various universities of the country from Kashmir to Kanyakumari like 
A.M.U,, Aligarh, Kashmir University, Jamia Millia Islamia, Jamia 
Hamdard, Lucknow University, Kerala University, etc. 
Research works submitted by various women scholars in various 
universities are a crystal clear proof to the fact that they have sincerely 
and very efficiently followed the commandments of Quran and Prophetic 
tradition's related to the acquisition and importance of knowledge and 
education system. They have searched on all aspects viz. civilizational, 
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historical, cultural, intellectual, social, political, economic as Well as on 
contemporary challenges, trends and issues faced by Muslim world as 
whole. Many women scholars have got name and fame not only by 
holding higher education/ academic professions but mostly by authorizing 
books and articles related to the contemporary issues and modem 
challenges. 
It is also evident in the preceeding chapters that Indian Muslim 
women have been very sincere in the field of Islamic sciences in one way 
or the other. They have been very keen interested and even at present they 
are more and more interested in their religion and its sciences. 
More and more female students as we see, throughout the country 
come in the field of Islamic studies and other religious sciences. 
They are contiibuting tremendously to the discipline of Islamic 
Studies and I hope, in the fiiture it will increase more and more and they 
will contribute more to the discipline of Islamic Studies in particular and 
to the development of education system in general. 
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